
A Cateciiism An^iigecJ Acco^diTig to fke ETicyclical "Casti ConTiufcii^' t^Fope Pius Xl 






Wkat Is Marriage^ 


A Catecliis)n Arranged According to the Encyclical "Casti Conmihii'' of Pope Pins XI 


LT 






PREFACE 


The memorable Encyclical Casti Connubiiof 31 December 
1930, has astonished the world by its apppropriateness and 
the richness of its content. 

It contains and promulgates anew the entire Christian 
doctrine on marriage. 

It has evoked the enthusiastic admiration of some, the 
wanton criticism of others. Like the Master whose word it 
announces, it is at once a sign of resurrection and of 
contradiction, that out of many hearts thoughts may be 
revealed. 

The Pope whose firm hand signed it wishes that the 
teachings which he has given in the name of Christ and of 
the Church shall receive the greatest possible diffusion. 

To correspond with this desire of the Supreme Pastor, to 
contribute in our very humble way to its realization, is our 
only ambition. 

It seemed to us that the catechetical form would best suit 
our purpose, since it puts each point in clear relief and 
favors precise answers. 

Since it is a catechism according to the Encyclical, it must 
include all the doctrine of the. Encyclical and nothing else. 
Yet our questions and answers cannot be content merely to 
formulate that doctrine; they must besides give the reasons 
for it, especially those which the Holy Father himself 
adduces. Only thus can they furnish an explanation of that 
doctrine, the solution of doubts which may arise in 



connection with it, and in case of need, defense and 
justification for it. 

This in itself will indicate that we do not propose to write a 
popular catechism but rather to furnish the material for one. 

Our work is destined for priests and the educated laity. 
Without a doubt the motherly eye of the Virgin, no less 
attentive than at Cana, observes how the world, even the 
Christian world, is in want of the wine of holy doctrine. We 
may therefore invoke her with confidence begging her to aid 
the propagators of the Encyclical, as doubtless she aided the 
august Pontiff who published it. 



INTRODUCTION 

GENERAL 

1. What Motives Determined the Holy Father to 
Publish an Encyclical on Marriage? 

Moved to compassion by the errors that are current in a 
society become partly pagan, by the ignorance to which 
many of the Faithful are becoming more and more the 
victims so far as to lose sight of the sanctity of their state of 
life, and by the growing corruption of morals against which 
nature protests, the Supreme Pastor declares that he yielded 
to an imperious necessity in publishing an encyclical which 
is doctrinal and which at the same time highly champions 
the cause of Christian marriage. 

2. What More Definite Purposes Did He Have in 
View? 

The Sovereign Pontiff wished to remind every one of what is 
now too commonly ignored, the sanctity of marriage, 
especially of Christian marriage; to stigmatize the false 
principles and practical abuses relating to it, and to win the 
Faithful away from them; and to point out the way of escape 
from the deplorable state of affairs, and give hope of a 
restoration beautiful in itself and salutary to society. 

To this end, the Vicar of Jesus Christ wishes through the 
voice of the Bishops to instruct the entire Church, and even 
the whole human race: 

1. On the nature and dignity of marriage, especially 
Christian marriage; 



2. On the blessings and benefits which flow from it for the 
family and for society; 

3. On the prevailing errors on the subject of marriage; 

4. On the abuses that are commonly practiced against the 
conjugal state; 

5. On the principal remedies to do away with the abuses and 
to restore Christian marriage to its true place. 

3. How Is the Encyclical Divided? 

The Encyclical falls naturally into three principal divisions: 

The fundamental principles, and the three great benefits 
and blessings of marriage: children, conjugal fidelity, and 
sacramental elevation; 

Erroneous theories and the vices contrary to these three 
great blessings, together with their sad consequences; 

The principal remedies to avoid the abyss into which the 
abuses against marriage are drawing society, and to make 
way for the restoration of marriage to its true dignity. 

4. Is This Encyclical the First Which Has Dealt 
Thoroughly With Christian Marriage? 

By no means. Fifty years before, on 10 February 1880, Leo 
XIII published a doctrinal Encyclical beginning with the word 
"Arcanum." Its chief purpose was to set forth the sacred 
character of every conjugal union, and to condemn purely 
civil marriages and divorce. 

5. Does the New Encyclical Revoke the Former One? 



On the contrary the Pope expressly desires to give it new 
force, and he makes all its teachings his own. More than 
once he appeals to it as an authority. 

6. How Does the New Encyclical Differ From the 
Former One? 

The new one has a more practical purpose. Whereas the 
Encyclical "Arcanum" concerned itself chiefly with theory 
and refuted the errors embodied in civil legislation, the 
Encyclical "Casti Connubii," while not departing from 
theoretical principles, pays special attention to erroneous 
teachings which have more recently gained currency, and 
condemns the vices which are now perverting marriage. It is 
particularly designed to meet the needs of the present time. 

GOD'S PART IN MARRIAGE 

7. What Is the First Fundamental Truth Taught by the 
Encyclical? 

The Encyclical lays down to begin with this immutable 
fundamental doctrine: Matrimony was not instituted or 
restored by man, but by God; not by man were the iaws 
made to strengthen and confirm and eievate it but by God, 
the Author of nature, and by Christ our Lord by whom nature 
was redeemed. 

8. How Do You Prove that Marriage Was Instituted by 
God? 

The Encyclical tells us: This is the doctrine of Hoiy Scripture, 
this is the constant tradition of the Universei Church, this is 
the soiemn definition of the sacred Councii of Trent, which 
deciares and estabiishes from the words of Hoiy Writ itseif 
that God is the author of the perpetuai stabiiity of the 



marriage bond, its unity and its firmness. Genesis records 
that God gave the first woman as a companion to Adam, 
who, by Divine inspiration, as the Council of Trent tells us,* 
exclaimed: "This now is bone of my bones, and flesh of my 
flesh: wherefore a man shall leave father and mother and 
shall cleave to his wife: and they shall be two in one flesh." 
This is what comes about by the use of marriage. God 
confirmed this inspiration by blessing them both and saying 
to them: "Increase and multiply." Our Lord Himself quoted 
the words of Adam as containing the Divine law of unity, 
which limits true marriage to two persons. 

9. What Do We Mean by Saying that Marriage Has 
Received its Laws from God the Author of Nature? 

We mean that these laws are written in man's very nature, 
even apart from all revelation. 

10. What Are These Laws? 

The law of unity; the law of perpetuity; the law of 
indissolubility. 

11. Are These Laws Equally Unchangeable? 

By human authority, yes. Man, being subject to the rational 
moral order can in no case derogate from it even for 
purposes which he thinks good. But God, the Author of 
nature and of order, can without offense to His own wisdom 
make some exceptions to laws other than the most principal 
or most essential ones. This He may do by positive 
authorization of the exceptions, for ends worthy of Himself, 
or by tolerating them through consideration of the weakness 
of human nature, with due regard to all the circumstances. 
Never has He permitted adultery or free love or fornication; 
but He did tolerate among the Jews a certain polygamy, and 
even in certain cases the repudiation of the wife. 



12. How Do You Prove the Natural Law of Unity? 


We prove it by the analysis of the sentiment which leads to 
the conjugal union; by the conjugal union considered in 
itself; and by the evil consequences of plurality. 

The sentiment of love, quite a different thing from that of 
quiet friendship, is jealous and exclusive. 

"Conjugal love," says Abbe Dermine, "must be exclusive 
under pain of dissolving itself. Conjugal love shared with 
another excites jealousy and divides the heart." 

"I want to love you, you alone, you more than all the world. 
We want to belong to each other, live for each other, share 
joy and suffering together. That is the way this love 
expresses itself." 

Moreover the practically equal number of births of the two 
sexes shows that polygamy is possible only by the killing or 
mutilation of human beings, two abuses contrary to nature. 

Besides how could the mutual total self-surrender which the 
conjugal union implies be realized between more than two 
people? 

Finally, plurality of wives reduces each one to a condition of 
too great inferiority; plurality of husbands lowers the male 
sex, and, by throwing doubt upon paternity, takes away from 
marriage one of the resources intended for the education of 
the child. 

13. How Do You Prove the Natural Law of Perpetuity? 

We prove it by the natural aspiration of the sentiment of 
love which desires to last forever; by the irrevocable 
character of mutual self-surrender, which takes away from 



the woman her integrity; by the duty of education, which by 
its nature requires years, and which goes on indefinitely, 
being renewed at every birth; finally by the duties of mutual 
help and mutual upbuilding which are implied in marriage 
and which do not cease until death. 

14. How Do You Prove the Natural Law of 
Indissolubility? 

We prove it by the irreparable consequence which the 
consummation of marriage entails for the bride; by the 
obstacle which the mere possibility of divorce puts in the 
way of a perfect union between the spouses; and by the 
harm which the breaking of the bond necessarily inflicts 
upon the children. 

15. Why Do You Say that God, in the Person of Our 
Lord, Restored Marriage to its Pristine Purity? 

Because Christ, in virtue of His Divine power, suppressed 
polygamy which, even for the Jewish people, had been 
merely tolerated under the Old Law; and abolished the 
repudiation of the wife which the law of Moses had allowed 
in certain cases. In this way He restored to marriage its 
primitive unity and stability. 

Therefore [says the Sovereign Pontiff] although before Christ 
the sublimeness and the severity of the primeval law was so 
tempered that Moses permitted it to the chosen people of 
God on account of the hardness of their hearts that a bill of 
divorce might be given in certain circumstances, 
nevertheless, Christ, by virtue of His supreme legislative 
power, recalled this concession of greater liberty and 
restored the primeval law in its integrity by those words 
which must never be forgotten: "What God hath Joined 
together let no man put asunder." 



16. How and Why Were Polygamy and the Putting 
Away of the Wife Tolerated Under the Old Law? 

Polygamy and repudiation were tolerated in virtue of a 
Divine dispensation, as being reconcilable strictly speaking 
with the essential demands of nature. 

As regards the reason why, Our Lord Himself in the passage 
where He restores both the conjugal unity and indissolubility 
gives but this one reason for it: that the dispensations had 
been a concession to the moral weakness of the Jewish 
people. 

17. Is Polygamy Now Suppressed Not Only for 
Christians But Also for Unbaptized Persons, So That 
No Conjugal Union Can Be Validly Contracted 
Between Several Spouses? 

Yes, the Sovereign Pontiff expressly teaches in this 
Encyclical that all forms of polygamy are abolished for the 
entire world. 

After recalling the fact that the primitive law of marriage was 
monogamy, the Holy Father adds: And although afterwards 
this primeval law was relaxed to some extent by God, the 
Supreme Legislator, there Is no doubt that the law of the 
Gospel fully restored that original and perfect unity, and 
abrogated all dispensations, as the words of Christ and the 
constant teaching and action of the Church show plainly 
With reason therefore does the Sacred Council of Trent 
solemnly declare: "Christ Our Lord very clearly taught that 
in this bond two persons only are to be united and joined 
together when He said: 'Therefore they are no longer two 
but one flesh. 

Consequently when the Holy Father, immediately after these 
words, declares that Our Lord wished "to condemn any form 



of polygamy or polyandry," he evidently means a 
condemnation which applied to the whole world. The 
restoration of a law which was primitively universal, is itself 
universal. 

MAN'S PART IN MARRIAGE 

18. What Part Has the Human Will in Marriage? 

It has the very noble part of giving rise to every particular 
marriage. Every marriage is created by mutual consent, and 
that consent no other human power can supply. (Canon 
1081 , § 1 .) 

19. What Is the Essential Quality of This Consent? 

It must be free. Each of the two parties must really wish to 
contract marriage, and to contract it with a certain 
determinate person. 

20. Is the Marriage Valid Where This Consent Was 
Given Under the Influence of Fear? 

If the consent were given, under the influence of grave fear 
resulting from a human action, the marriage would be void, 
at least by ecclesiastical law. 

21. Why Do You Say That the Grave Fear Must Result 
From a Human Act? 

Because fear from any other cause (unless, indeed, it were 
so excessive as to interfere with the deliberation which is 
essential to any human act), for example the emotion arising 
from some misfortune, from a storm, an earthquake, an 
illness, the thought of the punishments of the future life, 
does not nullify marriage nor any other contract. 



22. Why Do You Say, "At Least by Ecclesiastical 
Law"? 


Because the invalidity or nullity of the marriage by the 
natural law is less evident; it is a disputed question. 

23. Since Consent Is Essential to Produce a 
Marriage, May it Not Modify its Terms and 
Conditions? 

Consent can change some of the accidental terms, such as 
the agreement to live in such or such a place, but it can alter 
neither the nature of the contract nor the essential laws 
which govern it, because these are fixed by the law of God. 

The nature of marriage [says the Encyclical] is entireiy 
independent of the free wiii of man, so that if one has once 
contracted matrimony he is thereby subject to its Divineiy 
made iaws and its essentiai properties. 

24. What Would Happen if the Parties Were Mistaken 
About Some of These Laws? 

If the mistake were purely interior it might be implicitly 
corrected by the preponderant intention to contract 
marriage, but, as the Encyclical states, citing Saint Thomas, 
"these things are so contained in matrimony by the very 
marriage pact that if anything to the contrary were 
expressed in the consent which makes the marriage, it 
wouid not be a true marriage." 

25. What Effect Does the Giving of Consent Produce? 

By matrimony the souis of the contracting parties are joined 
and knit together more directiy and more intimateiy than 
are their bodies, and that not by any passing affection of 
sense or spirit, but by a deiiberate and firm act of the wiii; 



and from this union of sou is, by God's decree, a sacred and 
invioiabie bond arises. 

26. What Power Over This Bond Has Legitimate 
Authority, Civil or Ecclesiastical? 

Lawfui authority has the right and even the strict duty to 
forbid, prevent, and punish those shamefui unions which are 
contrary both to reason and nature, [for example adultery, 
the corruption of children, etc., but] to take away from man 
the naturai and primevai right of marriage is beyond the 
power of any human iaw. 

27. Cannot the Law Create Impediments to 
Marriage? 

In the case of baptized persons, who in consequence of their 
baptism are subject to the authority of the Church, the 
peculiarly sacred character of their marriage has this 
consequence, that the Church alone can create impediments 
or sanction those which the civil law may have established. 

In the case of unbaptized persons, one may admit the 
competence of the civil authority, not as merely secular, but 
because for those persons the authority of the State is by 
the very necessity of the case extended, with certain 
limitations, into the field of religion and morality. 

The activity of the State as such should be restricted to 
regulating the civil effects of marriage: the tenure of 
property, the order of inheritance, the registry of births. 

28 Why Cannot Human Law Do More Than This? 

Because positive human law, while it may for the common 
good establish regulations for the use of a right, has no 
authority to suppress the right itself which is given by 
nature. Now nature, in bestowing upon human beings the 



power of generation, allows the normal use of that power. In 
other words, the office of a human lawgiver is to adapt the 
order of nature to varying circumstances and to supplement 
its general decrees by more definite provisions; but he 
cannot subvert or contradict that order, as he himself is 
subject to it. 

29. Does Not a Fine Conclusion Follow from the 
Foregoing Considerations? 

There follows from them this beautiful conclusion, that the 
sacred partnership of true marriage is constituted both by 
the wiii of God and the wiii of man; from God comes the 
very institution of marriage, the ends for which it was 
instituted, the iaws that govern it, the biessings that flow 
from it, while man through generous surrender of his own 
person, one to another for the whole span of life, becomes, 
with the help and cooperation of God, the author of each 
particular marriage, with the duties and blessings annexed 
thereto from Divine institution. 



PART ONE 

THE BLESSINGS OF MARRIAGE 

30. For What Benefits Was Marriage Instituted? 

All the blessings of the institution of marriage are included 
in these three, which are at the same time sources of 
obligations: children, conjugal fidelity, sacramental 
character. 

This doctrine of Saint Augustine has been adopted by the 
Church. He says: 

The blessing of conjugal fidelity regards the obligation on 
the part of the husband and wife to abstain from all sexual 
relations outside of wedlock; the blessing of children regards 
the duty on the part of the married couple to receive them 
with love, to look after their temporal wants with solicitude, 
and to educate them with religious care; the blessing of the 
sacrament regards the duty of the parties to live together 
and forbids the one who departs from the common life, 
whether it be he or she, from forming a new union, even for 
the sake of children. 

31. Why Do You Call These Blessings, Since They Are 
Obligations, and on the Whole Rigorous Ones? 

Because every duty which is imposed on us, since it is 
ordained by God who created us for happiness, has the 
aspect of a blessing to be enjoyed, and leads to happiness. 


THE FIRST BLESSING: CHILDREN 



32. What Is the First Blessing for Which Marriage 
Was Instituted? 

Marriage was instituted first of all for the due propagation of 
the human race. 

33. Why Do You Say "the Due Propagation"? 

Because propagation of any sort would satisfy neither the 
dignity of the parents, nor the education of the children, nor 
the interests of society. 

34. Why Would Not Any Sort of Propagation Satisfy 
the Dignity of the Parents? 

Because it might be the work solely of animal passion, 
whereas man's dignity requires in all his free actions 
intervention and even control by his superior or spiritual 
part. 

35. Why Would it Not Satisfy the Education of the 
Children? 

Because it might leave paternity uncertain, it might be the 
fruit of transient unions, and it would then afford for the 
education of the children neither the security nor the 
continuity nor the unity which are needed. 

36. Why Would Not Any Sort of Propagation Satisfy 
the Interests of Society? 

Because the citizen is no better than the man of whom he is 
made; and a promiscuous propagation of mankind, by 
compromising the right formation of men, would expose 
society to the risk of being in want of that which it needs 
most, virtuous citizens who are devoted to their country. 



37. How Does True Marriage Provide for the Proper 
Multiplication of Human Kind? 

First, by requiring in advance of the corporal union a sincere 
affection uniting the souls; secondly, by providing for 
education by means of the stability of the union; finally, by 
creating through the fusion of two persons a common 
principle of vigilance, tenderness and care, by which the 
children benefit from the qualities of both sexes 
harmoniously combined. "Man and woman together 
constitute the principle which is destined to transmit and 
develop human life." 

38. Does Not the Premature Death of One of the 
Parties Compromise This Result? 

Such a death is an accidental misfortune. Sad though it be, 
it does not entirely destroy the unity in duality which was 
realized in the marriage. The surviving spouse is guided in 
his life and in his task of education by the remembrance of 
the lessons and counsels of the departed one, and by all 
that the deceased has left him. He knows the counsels and 
wishes of the deceased partner, and tries to conform to 
them; and thus the education of a legitimate child is never 
the work of one parent alone. 

39. Prove That the Proper Propagation of Mankind Is 
the First End of Marriage. 

The Creator of the human race Himself [says the Encyclical] 
who in His goodness wished to use men as His helpers in 
the propagation of life, taught this when, instituting 
marriage in Paradise, Be said to our first parents, and 
through them to all future spouses, "Increase and multiply, 
and fill the earth," as Saint Augustine 18 admirably deduces 
from the words of the holy Apostle Saint Paul to Timothy 



when he says, "The Apostle himself is therefore a witness 
that marriage is for the sake of generation: 7 wish ,' he says, 
'young girls to marry ' And, as if some one said to him, 

'Why?' he immediately adds, 'to beget children, to be 
mothers of families.'" 

We prove it from the fact that the faculty of reproduction 
brings together intimately persons of different sexes; also 
because apart from this power of reproduction the institution 
of marriage would be inconceivable; because the right use 
of that power is a safeguard of the other blessings of 
marriage; and because the right propagation of mankind 
closely concerns the good of society as a whole. 

40. Are Children a Blessing for the Parents? 

Yes, a great blessing. In the first place, what an honor it is for 
man to be associated with the creative work of God, to bring 
forth a king of visible creation, to prepare one of the elect for 
Heaven, to furnish to the Church a son, in whom, once he 
will have been regenerated by baptism, Jesus Christ will 
dwell! What happiness to survive, as it were, one's Self in 
the persons of dear ones who love you, and thus obtain even 
on earth a kind of perpetual memory! Be-- sides, the child 
cements the union of the parents; in the little quarrels which 
are almost inevitable he is the conciliating element; because 
he requires good example he is an educative factor, and 
makes the work of mutual upbuilding easier for the parents. 

The sacrifices he demands are compensated for by 
satisfactions of a higher order; the cares he requires make 
him the more beloved. 

The human mind is unable to imagine or to taste this 
dignity, or to appreciate that feeling of pride m being the 
father or the mother of a child of men and a child of God. 



Even then they will not appreciate it when they see the look 
in the eyes of their child in whom shines the immortal soul; 
or when afterward they reflect that that soul is the breath of 
God, that the Son of God died for that child, that enriched as 
he is with the gift of sanctifying grace, he is more like a God 
than a man, that he is destined to live forever; and when, 
thereupon, they exclaim: "This is my child! He owes his 
existence to me! Without me he would not be there, and 
would never come to be!" 

If a true Christian mother weighs well these things, she will 
indeed understand with a sense of deep consolation that of 
her the words of Our Savior were spoken: "A woman ... when 
she hath brought forth the child remembereth no more the 
anguish, for joy that a man is born into the world”: and 
proving herself superior to all the pains and cares and 
solicitudes of her maternal office with a more Just and holy 
Joy than that of the Roman matron, the mother of the 
Gracchi, she will rejoice in the Lord, crowned as it were with 
the glory of her offspring. Both husband and wife, however, 
receiving these children with joy and gratitude from the 
hand of God, will regard them as a talent committed to their 
charge by God, not only to be employed for their own 
advantage or for that of an earthly commonwealth, but to 
be restored to God with interest on the day of reckoning. 

"Such," says Saint Augustine whom the Encyclical cites, "is 
the law of marriage, which sets off the glory of fecundity 
while it puts a brake to the shameful disorder of 
incontinence." 

41. Is the Work of the Parents Finished at the Birth 
of the Child? 

Not at all; it's completed only by the right education of the 
child. In giving them this little being who is entirely 



incapable of providing for himself, nature, in a general way, 
designates the parents as those who must provide for him: 
physically, by the mother's milk and the means of 
subsistence; morally, by the education of the mind and 
heart which begins immediately and lasts continuously, 
thanks to the constant influence which the common life 
exerts on those who share it. The parents have an inviolable 
right to fulfill this mission of education with which nature 
has entrusted them, and in view of which they have been 
instilled with a love which nothing can replace. 

42. What Corollary Follows from the Function of 
Generation and Education Which Belongs to the 
Parents? 

Since this two-foid duty entrusted to the parents for the 
good of their chiidren is of such high dignity and of such 
great importance, every use of the facuity given by God for 
the procreation of new iife is the right and the priviiege of 
the marriage state aione, by the iaw of God and of nature, 
and must be confined absoiuteiy within the sacred iimits of 
that state. 

Certainly, outside of marriage, education is deprived of the 
double guaranty which a lawful union provides: the 
guaranty of its duration by the perpetual bond which 
attaches the parents to each other; the guaranty of 
prudence by the intimacy which gives to education the 
resource of a common principle rich with the complementary 
qualities of both sexes. 

THE SECOND BLESSING: CONJUGAL FIDELITY 

43. What Does Conjugal Faith or Fidelity Imply? 



Conjugal fidelity includes the loyal fulfillment of all the 
obligations involved in the matrimonial contract: the 
principal obligations imposed by the Divine natural law, as 
well as secondary stipulations freely agreed upon by the 
parties. 

44. What Obligations Are Imposed by the Divine 
Natural Law? 

The Divine natural law imposes both negative and positive 
duties. 

45. What Are the Negative Duties? 

The negative duties oblige one to refuse to any person but 
the lawful partner the intercourse which is permitted in 
wedlock,«and consequently to exclude voluntary thoughts 
and desires for other persons; also to refuse even,to the 
lawful partner whatever is forbidden in wedlock itself. 

46. What Is Meant by This Last Prohibition? 

It is to be understood in the sense in which approved 
authorities explain it in treatises of moral theology. Even 
Saint Augustine distinguished between such a use of 
marriage as a high spiritual point of view rendered 
altogether virtuous; a use which is less to be commended, 
considering its motive, but permissible especially to the 
party who condescends to the weakness of the other; and 
finally such a use as is gravely sinful, or in the very manner 
of its exercise strictly abusive, which admits of no formal 
cooperation, although mafer/a/cooperation may in certain 
cases be allowed. 

47. Does the Text of the Encyclical Modify the 
Answers Formerly Approved in the Catholic Church? 



Not in the least. It is simply a question of understanding 
them rightly and applying them prudently. 

48. When the Two Parties Agree How Can the Abuses 
of Marriage be Contrary to Conjugal Fidelity? 

Because the marriage contract is not of a purely private 
nature; it has from God its laws which are unchangeable by 
the parties to the marriage. Thus the Holy See condemned 
the assertion that the consent of the other party could 
reduce the guilt of adultery to that of simple fornication. 

Moreover, these laws of God sanction an order of mutual 
relations which is for the good of the parties. The partner 
who violates that order does an injury to the other party, 
which is manifestly contrary to conjugal fidelity, since that 
demands mutual helpfulness. 

49. If Carnal Relations With Other Persons Are 
Forbidden, Then All Polygamy or Polyandry Is 
Unlawful Even for Unbaptized Persons? 

Exactly so. As was said above. Catholic tradition so 
interprets the words which Our Lord quotes with confirming 
approval from Adam: "They shall be two [not more than two] 
in one flesh." 

50. Does Not This Severity Secure to Marriage a 
Peculiar Beauty? 

Yes; thanks to this severity the relations between husband 
and wife bear the fresh and delicious imprint of chastity. 

That mutual familiar Intercourse between the spouses 
themselves, if the blessing of conjugal faith is to shine with 
becoming splendor, must be distinguished by chastity in 
such wise that husband and wife must bear themselves in 



all things In conformity with the law of God and of nature, 
and endeavor always to follow the will of their most wise 
and holy Creator with the greatest reverence towards the 
work of God. 

51. What Are the Positive Duties of Conjugal 
Fidelity? 

The great positive duty is that of mutual love inspired by 
charity. The marriage bond sets up between the spouses an 
intimacy which no other surpasses or even equals; the 
marriage would never have been entered upon without the 
mutual affection which was necessary for the parties to give 
themselves to each other. 

Conjugal love has in Christian marriage a sort of noble 
primacy. For matrimonial faith demands that husband and 
wife be joined In an especially holy and pure love, not as 
adulterers love each other, but as Christ loved the Church. 
This precept the Apostle laid down when he said: 

"Husbands, love your wives as Christ also loved the Church," 
which of a truth He embraced with a boundless love, not for 
the sake of His own advantage, but seeking only the good of 
His spouse. 

52. What Should be the Marks of This Charity? 

Charity is a love which is forgetful of self: "Charity seeketh 
not her own." (I Corinthians 13:5) It is a love which is not 
content with words: "Let us not love in word, nor in tongue, 
but in deed and in truth." (I John 3:18) It is a love which has 
its source in God, ends in Him, and tends to lead to Him 
those that He loves. 


Charity should, therefore, manifest itself by mutual 
benevolence, readiness to help in every necessity or 
difficulty; also by activity of mutual upbuilding, and 



reciprocal influence for good according to the qualities 
allotted to each party, an office which is called in Christian 
tradition the work of edification according to the Gospel. 

53. Does Not This Charity Exclude Inequality of Rank 
Among the Two Partners? 

It excludes any abasement of one of the spouses, any 
degrading subjection or servitude; but, far from excluding 
all subordination, it rather requires it for the sake of order 
and harmony; only it must see to it that this subordination is 
suave and gentle. 

54. How Do You Prove That it Is the Husband, and 
Not Necessarily the More Capable of the Two, Who 
Should Be Supreme? 

Because if nature had not established a hierarchical order 
domestic society would begin with anarchy, and authority 
which did not rest on a natural title would make submission 
more painful and less welcome. Nature herself designates 
the husband a3 the superior by giving him strength of body 
and a fatherhood which does not interfere with his duties in 
the maintenance and government of the family. Besides 
having a natural ability which is usually greater, the man 
has by nature a taste for government and leadership; 
whereas the woman, physically less robust, naturally leans 
upon him, and is besides normally impeded by the 
inconvenient consequences of motherhood. By supernatural 
revelation, the Apostle derives this hierarchy from the 
mysterious origin of woman: "For the man is not of the 
woman, but the woman of the man." (I Corinthians 11:8) 

55. Is This Subordination Absolute? 

Not at all. It is limited to the exterior acts of family life which 
may be reasonably demanded. The wife keeps the 



independence of a human person; she remains free in her 
personal conduct, in her practices of piety, in her goings and 
comings, with due consideration for the conjugal pact and 
the order of the house and family; she preserves the right to 
demand of the husband whatever her quality as wife and 
mother entitles her to, for she, too, has charge of the 
education of the children. Finally, as the husband and wife 
were equal in giving themselves each to the other, so they 
remain equal in regard to the right which flows from this 
mutual self-surrender. Besides, the subordination of the wife 
admits of a certain variation according to circumstances of 
time, place, and persons. Incapacity on the part of the 
husband confers upon the wife by a natural devolution the 
right to replace him in the government of the house. State 
laws, and the ante-nuptial agreement, if any, may modify 
the property rights of the wife. There will, therefore, be, even 
as a regular thing, cases of independence and cases of 
equality; besides there are exceptional cases. 

56. Will This Regime of Inequality Last Forever? 

It may be somewhat diminished or intensified; but, since it is 
founded in the natural order it can never be entirely 
abolished nor go beyond certain limits. It is intended to last 
as long as the family itself. 

57. Does All the Primacy in This Regime Belong to 
the Man? 

The Encyclical reminds us that if the husband is the head of 
the family, the wife is the heart. As the former has the 
primacy of government, the latter may and should claim for 
herself the primacy of love. As Leo XIII observes in the 
Encyclical "Arcanum": "Divine charity should never cease to 
be the norm of their respective rights." 



58. What Other Definition of Marriage Results from 
the Fact of This Common Life Whose Intimacy and 
Whose Duties We Have Explained? 

Marriage may also be defined as a "total community of life." 

59. Is This Community of Life Something Over and 
Above the Mutual Gift of Themselves Which the 
Spouses Have Made to Each Other With a View to the 
Procreation and Education of Children? 

Certainly not, since it began and sprang from that mutual 
giving of self, and at the same time is its crown and glory. 

60. Why Does the Encyclical Designate the Mutual 
Formation of the Spouses, Their Efforts to Perfect 
Each Other, as One of the Primary Causes and 
Reasons for Marriage? 

First, because the spouses can in their union make this their 
chief purpose. 

Secondly, because the community of life between the 
spouses-our second definition of marriage - is providentially 
directed by God to this last end, which, being the supreme 
end of man, occupies the first place in the Divine Will. 

61. Can This Supreme End Ever Justify Relations 
Between the Spouses Which Are Artificially 
Prevented from Resulting in Children, for Example 
Where Motherhood Would be Fatal to the Woman, or 
Would Supply None but Blighted Members to 
Society? 

Absolutely not, because such relations are intrinsically 
vicious, wrong, and the circumstances mentioned, being 
merely accidental and extrinsic, cannot alter this. Besides, 



such a moral disorder could never conduce to perfection nor 
even serve the purposes of true love, for true love is partly 
founded on mutual resp^t, which moral disorder must 
necessarily weaken. This truth is confirmed by the 
experience of anthropologists and public officials. Improper 
relations break up homes. 

THE THIRD BLESSING: SACRAMENTAL QUALITY 

62. What Does the Word "Sacrament" Mean, as 
Designating the Third Blessing of Marriage? 

It means two things: indissolubility oi the conjugal bond and 
the elevation of marriage to the dignity of a Sacrament of 
the New Law. 

63. How Can This Word Mean Indissolubility? 

Because in classical Latin usage, sacramentum is used to 
designate an obligatory bond, a consecration, a binding 
promise. 

64. Is Every Marriage Indissoluble? 

Yes, every validly contracted marriage is indissoluble, as far 
as the parties are concerned, and even as far as any human 
power is concerned. 

That is the teaching of the Church, based on these words of 
Our Lord: "What God hath joined together, let no man put 
asunder." (Matthew 19:6) 

65. Why Do You Say "As Far As Any Human Power Is 
Concerned"? 

Because God, the Author of order and of the law, can in His 
wisdom, for the sake of a higher good, make exceptions. 



66. What Exceptions Has He Made? 

He has made none for marriage contracted between two 
Christians or baptized persons, which was afterward 
consummated by the use of the rights of wedlock. But He 
has given to the Sovereign Pontiff the power to dissolve, for 
grave reasons, marriage which has not been consummated. 
The tradition and practice of the Church make this power 
certain. 

Moreover, we know through Saint Paul that a marriage which 
has been contracted between two unbaptized persons, may, 
after the baptism of one of them, be dissolved in favor of the 
Faith. If the spouse who has not been baptized refuses to 
cohabit with the party who has been converted to 
Christianity, under conditions which are acceptable to the 
latter, the Christian party can marry a Catholic, and from the 
time of this new marriage the former marriage is dissolved, 
and the unbaptized party is also free from the bond. 

Lastly, according to an opinion which is enjoying more and 
more credit, a marriage which has been consummated while 
it was not a Sacrament, can, like a Christian marriage which 
has never been consummated, be dissolved by the 
Sovereign Pontiff for grave reasons. 

67. Did Not Moses Authorize the Putting Away of the 
Wife? 

Yes, but as we saw in number 15, Christ revoked this 
indulgence, which, as He said, had been accorded to the 
Jewish people because of the hardness of their heart. 

68. How Do You Explain the Absolute Indissolubility 
of Christian Marriage Which Has Been 
Consummated? In Other Words, How Does Even Such 



a Marriace Come to be Beyond the Power of the 
Sovereign Pontiff? 

The ultimate reason for this inflexibility may be found in the 
mystical signification of Christian marriage. According to 
Saint Paul (Ephesians 5:32), marriage between Christians 
reproduces the perfect union which exists forever between 
Christ and His Church. Now this reproduction is achieved in 
its perfection in marriage between baptized persons, which 
has been consummated. Common sense teaches us that by 
the use of the conjugal right marriage receives a sort of 
completion; something irreparable has taken place; the 
affective and verbal self-surrender has been supplemented 
by an actual physical one which justifies the expression, 
very significant in itself, of "consummated marriage." It is 
consummated, we may say, in the physical order, and it is 
also consummated in the symbolical and mystical order, in 
which it represents the indefectible union between Christ 
and His Church. In a perfect representation of this union, the 
indefectibility of the union must have its own symbol; and it 
has it in the absolutely indissoluble marriage. 

Such is the reasonable explanation which we offer, as the 
Sovereign Pontiff says, with respect, as a help to grasp the 
meaning of that indissolubility which we know with certainty 
from the teaching of the Church. 

69. Does Not Such an Indissolubility Bind the Parties 
by Too Heavy a Chain? 

On the contrary this indissolubility is a great blessing for the 
institution of marriage. By removing the fear of a breach, it 
makes way for that full intimacy which is the joy of the 
home; it secures to each of the partners the peaceful 
possession of the other through good times and bad times; it 
prevents disagreements from growing into bitterness; it is a 



bulwark against temptations by making dreams of criminal 
indulgence impossible of realization; it is an assurance to 
the spouses that through charms that pass away and 
temporal goods that disappoint the heart, their union is 
designed to lead them to that higher end which is attained 
only in the next life. 

To the children, this indissolubility is a pledge of care and 
right education. It is often hard enough for children who 
have lost father or mother, to see a person who has been an 
utter stranger to them lawfully take the place of the parent 
whose loss they feel. 

Moral rectitude in the family, of which indissolubility is one 
of the safeguards, is as beneficial to society as it is to the 
individuals who practice it. No doubt some marriages are 
unhappy, often through the fault or imprudence of those 
who suffer from them. But is that a reason for disturbing the 
right order of all marriages, for compromising and lessening 
the happiness of every conjugal union, and so multiplying 
those very misfortunes which it is thought to remedy? 

70. Is it Quite Certain That Marriage Is Also a True 
Sacrament of the New Law, Just as Much as 
Confirmation, Extreme Unction, and Orders? 

Yes, this was defined by the Council of Trent in the XXIV 
Session in which the Council laid down the doctrine of 
marriage. In canon 1, the Council pronounced an anathema 
against any one who should say that matrimony is not truly 
and properly one of the seven Sacrament of the New Law 
instituted by Our Lord Jesus Christ. 

71. Is Every Marriage a Sacrament? 

No, only the marriage of Christians, that is of persons who 
are validly baptized, is a Sacrament. 



72. When You Say "the Marriage of Christians," Do 
You Mean a Marriage Between Two Baptized Persons, 
or Do You Also Include a Marriage Between One 
Person Who Is Baptized and Another Who Is Not 
Baptized? 

We mean a marriage contracted between two persons who 
are baptized. According to an opinion which has become 
morally certain, the marriage of a baptized person with an 
unbaptized person, even with the dispensation of the 
Church, is not a Sacrament. The reason is that in such a case 
the Sacrament, existing in only one of the parties, would be, 
as it were, lame; and because to represent the union 
between Christ and the Church, the matrimonial union itself 
must be representative, which it cannot be if it exists in only 
one of the parties. 

73. Would, Then, a Marriage Contracted Between 
Two Protestants or Two Schismatics, be Also a 
Sacrament? 

It would, provided both were validly baptized. 

74. What Exactly Do You Mean By a Sacrament of the 
New Law? 

It is a sensible sign, instituted by Our Lord Jesus Christ, to 
produce the grace which it signifies. Essentially therefore, 
there are in every Sacrament an exterior sensible sign, and a 
grace signified, which is also produced by the application of 
the sign. 

75. What Is the Sensible Sign in Matrimony? 

Our Lord established as the sensible sign the exchange of 
consent by which the spouses give themselves to each other 
for the conjugal life. 



76. What Is the Grace Which Is Signified? 

It is the grace which is needed for a union worthy of 
Christians; hence one that is sufficient for the exercise of all 
the rights, for the accomplishment of all the duties, for the 
shouldering of all the burdens, for the innocent enjoyment of 
all the benefits which such a union implies. 

This grace, called sacramental grace, includes first 
sanctifying grace, or rather, since matrimony is a Sacrament 
of the living, normally an increase of sanctifying grace; and 
also all the actual helps which are absolutely needed or 
useful in conjugal life; in a word, all the graces which are 
proper to that state of life. 

This Sacrament not only Increases sanctifying grace, the 
permanent principle of the supernatural life, in those who, 
as the expression is, place no obstacle (obex) in its way, but 
also adds particular gifts, dispositions, seeds of grace, by 
elevating and perfecting the natural powers in such a way 
that the parties are assisted not only in understanding but in 
knowing intimately, in adhering to firmly, in willing 
effectively, and in successfully putting into practice those 
things which pertain to the marriage state, its aims and 
duties, in fine, it gives them the right to the actual 
assistance of grace, whensoever they need it for fulfilling 
the duties of their state. 

The Encyclical, therefore, distinguishes between a group of 
actual helps, which it calls particular gifts, good inclinations, 
seeds of grace (sanctifying grace is meant) - synonymous 
expressions, all these-whose immediate purpose is to 
reinforce supernaturally, that is to elevate, the natural 
powers; and a group of aids which are to go into operation 
only at the prayer of the parties to the marriage. The 
Encyclical thus attributes a peculiar efficacy to the prayer of 



the parties to obtain what is necessary or useful to them in 
every situation in which they may find themselves. In fact, 
according to the teaching of Saint Augustine, God does give 
certain graces directly, whereas for other graces He waits for 
our cooperation with the grace of prayer which He always 
gives. 

77. How Does the Consent of the Parties Signify the 
Sacramental Grace of Matrimony? 

An opinion which has some authority, but which is not 
obligatory extends to all the Sacraments what we must hold 
as certain in the case of the three Sacraments that imprint a 
character on the soul: Baptism, Confirmation, and Orders. 

This character is a real supernatural quality which is 
immediately signified by the exterior sign, and which itself 
in turn immediately signifies the sacramental grace to which 
it confers a title. Thus through Baptism in the name of the 
Holy Trinity man receives the character of a Christian; by 
Confirmation he receives the mark of a soldier of Christ; by 
Orders, that of a. minister of sacred offices. The Christian 
needs the sacramental grace of a Christian life; the soldier 
needs the grace of supernatural weapons required or useful 
in battles; the sacred minister needs the gifts which are 
necessary for the fulfillment of his sacred mission. Now 
whereas it is only in these three Sacraments that we have to 
acknowledge the physical reality of a character, yet the 
analogy of the Sacraments and the natural proximate 
meaning of the exterior sign lead us to recognize the 
immediate title or sign for receiving grace as inhering in a 
rea//fy of the moral order, which is directly or immediately 
signified by the exterior sign. 

Let us apply this to marriage. What does the consent of the 
parties signify? What does it immediately produce? A 



permanent bond. But this permanent bond involves the 
conjugal life, with all its rights and duties, its fecundity, its 
vicissitudes; it, moreover, requires the graces of that state of 
life. Consequently the meaning of the grace of matrimony 
clearly appears in this bond, which is thus found to be 
signified by the consent, and at the same time significative 
of the sacramental grace. 

The need of this supernatural grace, and the right to it, 
appear still more evident when we learn from the Apostle 
that Christians must represent or symbolize the union of 
Christ and His Church. 

78. What Follows From the Fact That Mutual Consent 
Is the Exterior Sacramental Sign in Marriage? 

First, it follows that the spouses themselves are the ministers 
of the Sacrament. In the beautiful language of the Encyclical 
"they open up for themselves a treasure of sacramental 
graces." The priest is there as a qualified witness, like a 
notary whose presence is required for certain contracts 
although he himself is not a party to them. The blessing of 
the priest is an accidental complementary rite. It calls down 
blessings on a marriage which is already contracted, on a 
Sacrament which is already received. 

Secondly, it follows that two baptized persons cannot 
contract a valid marriage without that marriage being a 
Sacrament. They may be ignorant of the doctrine of the 
Church regarding marriage; they may not even know that 
they are baptized: they will, nevertheless, confer upon 
themselves and receive the Sacrament, even though they do 
not know it. Alas, if they have become irreligious it may be 
that they do not want the Sacrament; it may be that they 
reject this -honor and grace. If their refusal is absolute, if it is 
not virtually retracted by the preponderant intention of 



being united in marriage, then their consent will be 
inoperative; they will be husband and wife only in 
appearance, whereas in reality they will be companions in 
concubinage. 

79. What Consoling but Crave Consequence Results 
From This Truth, That Grace Flows From the Conjugal 
Bond as From its Immediate Source? 

This consequence, that the partners, even though their 
dispositions were at first bad, can, if their hearts are 
changed by true conversion, count on the sacramental 
graces of matrimony. On the other hand, if they go on to the 
end in their evil way, this bond which was intended to make 
them holy, will, like every grace which is guiltily rejected, 
aggravate their guilt and condemnation. 

Let us hear on this point the consoling but admonitory 
teaching of the Encyclical: 

The Faithful, once Joined by marriage ties, can never be 
deprived of the help and the binding force of the Sacrament. 
Indeed, as the holy doctot [Saint Augustine] adds, even 
those who commit adultery carry with them the sacred 
yoke, although in this case not as a title to the glory of 
grace but for the ignominy of their guilty action, "as the soul 
by apostasy, withdrawing as it were from marriage with 
Christ, even though it may have lost its faith, does not lose 
the Sacrament of Faith which it received with the laver of 
regeneration." 



PART TWO 


THE ATTACK ON MARRIAGE 

80. Is Marriage, Christian Marriage, Appreciated At 
its True Value in the World Today? 

It is not. Assaults are actually launched against it to ridicule 
and disparage it, to exalt the vices that violate its sanctity, 
and to substitute in its place monstrous unions which are 
more in accord with what is called the "modern mind," that 
is the spirit which denies the Faith and the morality founded 
on Faith, under the pretext of "emancipating itself from 
ancient prejudices." 

81. How Are These Errors Propagated? 

By all the channels of publicity which science places at the 
disposal of every one: by books, not only obscene or subtly 
suggestive novels, but works that pretend to be scientific; 
by newspapers and magazines, text and illustration; by 
theaters, movies, the radio; by official propaganda as well as 
by advice given openly or under cover. 

These thoughts are instilled into men of every class, rich 
and poor, workers and masters, lettered and unlettered, 
married and single, the godly and the godless, old and 
young, but for these last, as easier prey, the worst snares 
are laid? 

82. Do All the Adversaries of the Doctrine of 
Christian Marriage Go to These Extremes? 

As in all errors, there are in this matter extremists and 
moderates; and the more moderate errors themselves admit 



of various degrees. As a matter of fact, it is the moderates 
who do the most harm, because they give less alarm and 
thus succeed more readily in seducing the mind and 
effecting a transition which paves the way for the worst 
excesses. 

The most moderate are those who, whilst they retain in 
theory the moral principles relating to marriage, believe that 
in practice certain concessions should be made to human 
weakness, that certain difficulties should be met by 
compromise. 

Not all the sponsors of these new doctrines are carried to 
the extremes of unbridled lust. There are those who, striving 
as It were to ride a middle course, believe, nevertheless, 
that something should be conceded In our time as regards 
certain precepts of the Divine and natural law. But these 
likewise, more or less wittingly, are emissaries of the great 
enemy who Is ever seeking to sow cockle among the wheat? 

83. Whence Comes This Ungrateful Attitude Toward 
an Order Which Is so Beautiful, so Alluring to All the 
Higher Tendencies of Man? 

It is deeply rooted in atheistic materialism, which is fatally 
blinded to whatever is above the things of the senses and of 
earth; in sensualism which mistakes sensual pleasure for 
happiness and governs everything by the dictates of the 
lower appetites; in a spineless education which no longer 
concerns itself with self-conquest; in a disregard of the Cross 
of Christ, which makes satisfaction instead of duty the 
absolute standard. Corrupted by these evil influences, man 
has forgotten how to look up, how to restrain his passions, 
how to practice the self-denial, at times heroic, which right 
conduct demands. The message of Christian doctrine is: Lift 
up your hearts! It says: Master your appetites. It preaches 



the Cross, and denial of self. It demands faith in Jesus 
crucified. 

"If any one wants to understand marriage, he must first 
understand Christ; and whoever wants to understand Christ 
must know the meaning of the Cross." 

84. What Are the Sources of These Evils According to 
the Encyclical? 

Their basic principie iies in this, that matrimony is 
repeatediy deciared to be not instituted by the Author of 
nature nor raised by Christ the Lord to the dignity of a true 
Sacrament, but invented by man. Some confidentiy assert 
that they have found no evidence for the existence of 
matrimony in nature or in her iaws, but regard it mereiy as 
the means of producing iife and of gratifying in me way or 
another a vehement impuise. On the other hand, others 
recognize that certain beginnings, or as it were seeds, of 
true wediock are found in the nature of man, since, uniess 
men were bound together by some form of permanent tie, 
the dignity of husband and wife or the naturai end of 
propagating and rearing the offspring wouid not receive 
satisfactory provision, at the same time they maintain that 
in aii beyond this germinai idea matrimony, through various 
concurrent causes, is invented soieiy by the mind of man, 
estabiished soieiy by his wiii. 

85. What Are the Logical Consequences of This 
Doctrine? 

That the laws and morals of marriage are variable, according 
to prevailing ideas and the shifting circumstances of human 
affairs; that the generative power has a wider range than 
matrimony; and hence that it may be exercised outside as 
well as within the confines of wedlock. 



86. What Are the Aberrations of the Conjugal Union 
Which Are Here Condemned By the Holy Father? 

The Holy Father repudiates in the name of Catholic morality, 
or rather in the name of natural morality: temporary 
marriages, contracted only for a definite time, for example 
whilst the parties live in a certain country or are engaged in 
a certain enterprise; fr/a/marriages, entered upon as a 
provisional experiment; companionate based on 

a so-called friendship which claims the most intimate 
relations, but insists on their remaining unfruitful. 

Whilst he condemns these enormities, the Holy Father is 
even more severe against the effrontery of those who insist 
that these monstrosities be legitimatized by law or at least 
legally tolerated. 

THE CAMPAIGN AGAINST THE CHILD 

87. What Is the First Assault Upon the Child Which Is 
Branded bt the Encyclical? 

The Encyclical brands in the first place the base selfishness 
and the audacious lie of many who dare to call the child "the 
disagreeable burden of matrimony"; it brands the "criminal 
abuse" of those who avoid children by frustrating the 
marriage act, whether they wish to gratify their passions 
without the consequent burden, or whether they excuse 
themselves on the ground of two concurrent impossibilities: 
that they cannot on the one hand remain continent, nor on 
the other have children. This last impossibility is claimed to 
exist either because of personal difficulties, or the condition 
of the mother, or family circumstances. 

88. What Does the Holy Father, Say to These 
Excuses? 



He rejects them all at one sweep by reminding us: No 
reason, however grave, may be put forward by which 
anything intrinsicaiiy against nature may become 
conformabie to nature and moraiiy good. Conjugal relations 
debased in this way are nothing more than "a form of 
debauchery which the world has come to look upon as 
regular and permissible." 

89. How Does He Demonstrate the Absolute 
Opposition of These Practices to the Natural Law? 

He does this in three ways: 

1. By a proof from naturai reason. It is a violation of nature 
to deliberately deflect from its natural end an act which 
belongs to the rational order to which we are subject. Now 
the marital act belongs to that superior order to which we 
are all subject. And its natural purpose is procreation. Hence 
any artifice which deprives the conjugal act of this its 
destiny is necessarily and always a violation of nature. 

2. By Hoiy Scripture. According to the interpretation which is 
accepted in the Church, God struck Onan dead because he 
was guilty of this sin. 

3. He proves it from the teaching of the Church, where he 
states that an uninterrupted traditional Christian teaching 
reprobates these practices, and where he solemnly confirms 
this teaching of the ordinary magisterium of the Church. 

90. Are We to Understand This Solemn Promulgation 
as an Infallible Definition? 


Before formally answering so grave a question it seems 
proper to quote the words of the Sovereign Pontiff himself. 



Since, therefore, openly departing from the uninterrupted 
Christian tradition, some recently have fudged it possible 
solemnly to declare another doctrine regarding this 
question, the Catholic Church, to whom God has entrusted 
the defense of the integrity and purity of morals, standing 
erect in the midst of the moral ruin which surrounds her, in 
order that she may preserve the chastity of the nuptial 
union from being defiled by this foul stain, raises her voice 
in token of Divine ambassadorship and through Our mouth 
proclaims anew: Any use whatsoever of matrimony 
exercised in such a way that the act is deliberately 
frustrated in its natural power to generate life is an offence 
against the law of God and of nature, and those who indulge 
in such are branded with the guilt of a grave sin. 

Next, let us remember that the Pope, either alone or in union 
with the College of the Bishops, is the teaching Church, 
whose infallibility is guaranteed by Our Lord Jesus Christ. 

The Church speaks through the Pope, not as through her 
messenger, but as through her head and teacher. This 
mission of teaching and of defending the integrity of morals 
to which the Holy Father appeals here, is in himself. 

Infallible, in matters of faith and morals, is the traditional 
and constant doctrine of the Church treasured in the 
ordinary magisterium of the Bishops united to the See of 
Peter. Infallible is the solemn proclamation of a doctrine 
regarding faith or morals which the supreme Pastor, 
speaking as such to the universal Church, obliges it to hold. 

To what conclusion do these considerations lead us? 

We must conclude that the Holy Father, who, in this 
Encyclical, from the start, declares that he is addressing 
himself to the entire Church and even to the whole world: 



(a) States that on this question of conjugal onanism, there 
exists a Christian doctrine which has been transmitted from 
the beginning and which has been always faithfully kept, 
and hence is already infallibly taughtby the ordinary 
magisterium; 

(b) Takes occasion from the departure from this doctrine on 
the part of some to promulgate it solemnly for all; and since 
he does this as teacher of the universal Church conscious of 
his mission to teach, and as a sign of his Divine mission, he 
thereby obliges all to hold this doctrine. It is, as he explicitly 
states, the Catholic Church which speaks by his mouth. 

In the presence of such language on the part of the supreme 
Pastor, we cannot doubt that we are confronted with one of 
those cases, which ate not infrequent, where the Pope 
teaches infallibly a truth already defined and believed by 
the Church. This is the reason why the Sovereign Pontiff can 
also declare himself an infallible interpreter of the primitive 
Church. 

91. What Points Are Infallibly Defined? 

These three: 

(a) Every use of marriage in the exercise of which the act is 
artificially deprived of its natural power of procreating life, is 
a violation of the law of God; 

(b) It is a violation of the natural law; 

(c) It is a grave sin. 

92. What Corollary Flows From This? 

That all preventive measures whose purpose is to make 
future marital intercourse sterile, whether temporarily or 



permanently, are also intrinsically wrong, and are also 
grievously sinful. 

More than once before, the Holy See had expressed itself 
rather clearly on this subject. On 19 April 1853, the 
Supreme Congregation of the Holy Office, without going into 
details, declared that such an abuse of marriage is 
intrinsically evil. Then the Sacred Penitentiary, 13 November 
1901, approved the action of a priest who refused to follow 
the direction of a confessor who was otherwise well-qualified 
and who had been professor of moral theology in a 
seminary, where the confessor had held that in order to 
avoid an excessive number of children or excessive fatigue 
on the part of the wife, a husband might vitiate the conjugal 
act, provided he had in view only the allaying of 
concupiscence. The Sacred Penitentiary declared that a 
penitent who refused to give up such a practice could not be 
absolved, as it amounted to onanism pure and simple. 

93. What Are the Recent Authorities Which the 
Encyclical Reproaches with Having Solemnly 
Preached a Different Doctrine? 

They are the prelates of the Anglican Church, who 
numbering 307 in congress at Lambeth Palace in London, by 
a majority of 193 to 67, declared, in nebulous terms it is true 
and not without some signs of shame, that in certain cases 
where procreation was forbidden, another voice than that of 
continence might be followed. The count indicates that 
many refused to vote. 

Since in its report the Commission of the Conference 
acknowledged the tradition to which the Pope appeals, but 
observed that the tradition lacked the confirmation of a 
conciliar definition, we think it probable that the Holy Father 



intended by a solemn declaration to fill what might falsely 
be regarded as a lacuna. 

94. Does the Holy Father Confine Himself to This 
Doctrinal Teaching? 

Far from it. Coming to a very important practical conclusion, 
he immediately adds: 

1/l/e admonish, therefore, priests who hear confessions, and 
others who have the care of sou is, in virtue of Our supreme 
authority and in Our soiicitude for the saivation of sou is, not 
to aiiow the Faithfui entrusted to them to err regarding this 
most grave iaw of God; much more, that they keep 
themseives immune from such faise opinions, in no way 
conniving in them. If any confessor or pastor of souis, which 
may God forbid, lead the Faithfui entrusted to him into these 
errors or should at least confirm them by approval or by 
guilty silence, let him be mindful of the fact that he must 
render a strict account to God, the Supreme Judge, for the 
betrayal of his sacred trust, and let him take to himself the 
words of Christ: “They are blind leaders of the of the blind 
lead the blind, both fall into the pit ." (Matthew 15:14) 

This grave warning is in itself an obligatory standard for 
those to whom it is addressed, that is, confessors and those 
who have care of souls. In fact, the Holy Father gives it in 
virtue of his supreme authority and as universal Pastor. 

He, therefore, warns those who hear confessions and who 
have the care of souls: 

(a) not to leave the Faithful who are entrusted to them in 
error regarding this grave law of God; 

(b) to preserve themselves from false opinions in this 
matter; 



(c) to connive in no way in false opinions on this subject. 

Consequently, he threatens with a severe account to be 
rendered to God: 

(a) those among them who should lead the Faithful into 
error; 

(b) those who might confirm them in their error, either by 
formal approval or deliberate silence. 

Former declarations of the Holy See define in a very useful 
way the attitudes on the part of confessors which are 
condemned in this passage of the Encyclical, and the duty 
of all confessors to avoid all connivance and even to 
undeceive penitents who have fallen into error on a point of 
such grave moral and social consequence. 

A priest of the diocese of Angers, in a query to the Sacred 
Penitentiary, described three classes of confessors. 

(1) Those of the first class, believing that ignorance even if it 
be vincible excuses from grave sin, and being persuaded 
that to call attention to the abuse of marriage would only 
increase the guilt of the parties and even perhaps keep 
them, away from the Sacraments, conclude that it is licit and 
even advisable to favor this error on the part of penitents, by 
not disturbing it, or even by adroitly insinuating it, provided 
that can be done without lying. Consequently, they not only 
ask no questions on the subject, but even when the question 
of the gravity of the guilt of onanism is put to them, they 
evade it by skillful parrying, or they ask the penitent what 
he himself thinks of it. And when the latter declares that in 
view of the rights of marriage or of some other consideration 
"he can't see so much harm in it," these confessors are "glad 
to leave him in this good faith. 



(2) Others, although they hold the same views as those of 
the first class, still do not conceal the truth if they are asked 
about it; but when the penitent confines himself to simply 
confessing the sin of onanism, they take care not to lay any 
emphasis on this accusation, but, having heard the 
confession, they content themselves with arousing the 
penitent to contrition in a general way, and they absolve 
him on his affirmation that he detests all sin. 

(3) A third class of confessors are of opinion that it is 
extremely rare that vincible ignorance can go so far as to 
render subjectively venial a sin which is objectively grave, 
and that such error can in any event not last very long-the 
character of the sin itself as being contrary to nature, the 
environment in which the question is constantly being 
discussed, prevent that. Hence, whether the avowal of this 
sin has been spontaneous, or whether it has been brought 
out by prudent questioning, these confessors chide the 
penitent who has been guilty of this sin, just as they would 
for any other grave sin, to the extent that has interest seems 
to require it, and they absolve him only when they have 
elicited from him sufficient signs of repentance and of a firm 
purpose of amendment for the future. 

Following this exposition, three questions were submitted to 
the Sacred Penitentiary: 

1. Is it allowed to favor the good faith spoken of in the first 
instance? Is it allowed to produce it? 

2. Do the confessors of the second class fulfill the duties of 
their state? 

3. Are the confessors of the third class open to the reproach 
of disturbing themselves and their penitents more than is 



reasonable; or is their practice rather to be regarded as 
absolutely right? 

The Sacred Penitentiary answered the first two questions in 
the negative. To the third, it replied: "Assuming that, as 
regards the questions sometimes to be asked of married 
persons about their use of marriage, these confessors 
confine themselves within the limits indicated by the Roman 
Ritual and by approved authorities, their practice is beyond 
all reproach." 

Ten years later, in 1886, a French Bishop addressed himself 
to the Sacred Penitentiary. After bewailing the spread of the 
evil which is now committed no longer for fear of having too 
many children, but for fear of having any, an evil which has 
depleted the country and the sanctuary, and has alarmed 
sociologists and moralists alike, the Bishop refers to the 
disagreement which exists among confessors on the need of 
questioning penitents, in modest and reserved language, 
upon this matter. 

In support of the position of those confessors who think that 
they are not allowed to remain mute, he cites the words of 
Benedict XIV in his Bull "Apostolica Constitutio": "By such 
silence the penitent is either kept in ignorance of crimes 
which he ought to know about, or be is confirmed in the evil 
practice, not without scandal to others who think that 
anything is lawful for themselves when they see that it is 
practiced with impunity by persons who are frequenting the 
Sacraments." 

Then, proceeding to his questions, the Bishop asks: 

1. When a confessor has reason to suspect that the penitent, 
who says not a word of birth control, is addicted to this 
criminal practice, may the confessor omit to question him 



prudently and discreetly because he foresees that by doing 
so he will disturb the good faith of some persons and cause 
many to avoid the Sacraments? Is not the confessor rather 
bound to question the penitent in a prudent and discreet 
manner? 

2. When a confessor knows, either from spontaneous 
confession or as a result of prudent questioning, that the 
penitent is given to birth control, is be bound to warn him of 
the gravity of this sin as of other mortal sms, and (as the 
Roman Ritual puts it) to chide him with paternal charity, and 
to give him absolution only when from sufficient indications 
he shall judge that he repents of the past and has the 
purpose of never practicing onanism any more? 

In view of the fact," thus spoke the Sacred Penitentiary, 

"that the abominable vice of which there is question in the 
case proposed, has become widespread, the Sacred 
Penitentiary has deemed it its duty to reply to the questions 
asked as follows: To the first question: usually, in the 
negative to the first part, in the affirmative to the second. To 
the second question: in the affirmative, according to the 
teaching of approved authorities." 

These replies tell us dearly enough that questions should 
not be asked without reason, but only when there is ground 
for suspicion that the crime is being dissimulated or 
concealed; that the fear of disturbing good faith or of driving 
away from the Sacraments should not regularly stop a 
confessor from questioning; that when a penitent is known 
to be guilty, he must be informed of the gravity of the sin. 

Certainly, as a professor of theology remarked not long ago, 
we cannot, by lightly giving absolutions, put the 
sacramental seal upon immorality. 



It goes without saying that the questioning must always be 
done in correct language, rather reserved, but dear and 
leaving no room for misunderstanding or evasion. 

95. Does the Holy Father Never Allow That Married 
People be Left in Good Faith Regarding Their Marital 
Relations? 

The Holy Father makes no pronouncement for particular 
exceptional cases. The general practice must be to 
undeceive the Faithful when they are in error on this matter; 
and one may never positively confirm them in error, even by 
silence which would be interpreted as approval. 

But, in the absence of scandal and of any positive 
confirmation, a genuine good faith, may, in our opinion, be 
left to spouses who are embarrassed by a humanly 
inextricable situation. See, for example, the excellent 
instructio pro conjessariis de usu et abusu matrimonii, 
written at Eichstatt Seminary, 1931. 

96. Why Do You Say "A Genuine Good Faith"? 

Because there are cases of so-called good faith which are 
such only in appearance. For example a Catholic who, 
though he knew the teaching of the Encyclical, preferred to 
follow his own judgment on the plea that the severity of that 
teaching was extreme, could not be considered to be in 
good faith. 

97. Does Not the Encyclical in Fact Show an Excess 
of Severity? 

On the contrary it evidences a just moderation. 

(a) It excuses the party who suffers rather than commits sin, 
when for a perfectly weighty reason he tolerates on the part 



of his partner a perversion of the right order, which he 
himself does not intend, and fulfils his duty of charity by 
striving to induce the other party to return to right conduct. 

(b) It mentions the other secondary ends of the conjugal 
union: mutual affection to be fostered, the allaying of 
concupiscence; two ends which render the use of marriage 
lawful under circumstances in which, considering either the 
persons or the time, sterility seems either certain or very 
probable, provided always that the act takes place in the 
regular way. 

98. May Married People by Mutual Agreement Live in 
Continence? 

Among well-intentioned Anglicans there are several 
authorities who are of opinion that the vocation to the 
married life imposes on the parties the duty to give children 
to their country and to the Church, if they can. 

This is, however, a false position. The possession of a right 
may be conceived without the obligation to use it. No doubt, 
in the institution of marriage, God wished to provide for the 
propagation of the human race. But this end is sufficiently 
attained without every couple being obliged to have 
children. 

99. How Are We to Understand That Material- 
Cooperation Which Is Permitted to One of the Parties 
When the Other Is Determined to Do Wrong? 

As the Holy Father has no intention of coming down to 
details of practical morality, we must evidently have 
recourse to approved authorities and to former declarations 
of the Holy See. According to this teaching, there is question 
of cooperation in an act which was begun in the right way. 



and which the other party alone interrupts in such a way as 
to violate nature. 

We are therefore, for our part, unable to agree with the 
passage in which Reverend John Ryan of Washington, in his 
notes on the moral teaching of the Encyclical, insinuates 
that the Encyclical may extend the field of permissible 
material cooperation in the face of the common opinion now 
existing on the subject. The distinctions which the moralists 
make are founded on a certain principle and are confirmed 
by the replies of the Sacred Penitentiary of 3 April and 3 
June 1916. 

100. May the Parties Confine Their Use of Marriage 
to Those Times That Are Called Periods of Sterility? 

The Encyclical says: Nor are those considered as acting 
against nature who in the married state use their right in the 
proper manner aithough on account of naturai reasons 
either of time or of certain defects, new iife cannot be 
brought forth. 

As long as the act takes place normally it remains 
objectively directed toward its primary end, which is 
generation; and since, according to the maxim that the 
purpose of the law is not within the matter of the law {finis 
iegis non cadit sub iegem), there is no obligation, while 
observing the law, to intend the end, for which it was 
promulgated, it follows that the act is not necessarily 
vitiated by deliberately choosing a certain time with the 
intention of avoiding conception. Of course, the couple are 
bound to welcome any children that might come, if, as 
sometimes happens, their plan fails. The conjugal 
intercourse in any event serves the other ends of marriage. 
Besides, let us observe that there is this great difference 
between the practice of birth control and the restricted use 



of marriage of which we speak: the abuses of birth control 
can be practiced constantly, they give free rein to passion, 
they do not demand the exercise of any moral force 
whatever; whereas this limited use of marriage requires, for 
the voluntary abstinence on certain days, a moral force the 
exercise of which is not without its social value. 

In itself indifferent or objectively good, this limitation which 
is not a violation of nature, may, according to the 
circumstances and the intention, be praiseworthy, less 
desirable, or even worthy of blame. 

Accordingly the Sacred Penitentiary, in its reply of 16 June 
1880, declared that there was no reason to disturb those 
married people who in their use of marriage restricted 
themselves to days that are physiologically sterile, and that 
this practice might be insinuated caute, that is with prudent 
discretion. With prudent discretion we say; the uncertainty 
of the result is enough to suggest prudence; besides the 
confessor should not be a counselor of infecundity. The 
insinuation of this course of action may be appropriate as a 
means of preventing formal sins, or as offering a way out of 
a critical situation where the danger of incontinence makes 
intercourse imperative, and yet where conception would be 
perilous for the mother. It goes without saying that this 
practice normally supposes the agreement of both parties. 

101. In View of the Other Ends of Marriage, Why Is It 
Always Absolutely Necessary That the Natural Order 
be Preserved in Conjugal Relations? 

Because these other ends, subordinated as they are to the 
principal end, cannot be in opposition to it. Besides, the 
other ends themselves would be frustrated by wrong 
relations. Such relations cannot foster true love, which 
supposes mutual respect; too often they result only in 



disagreement and separation. Neither does the seeking of 
satisfaction at all costs allay concupiscence. "It is like a drink 
which increases thirst." 

102. What Does the Encyclical Say of the Excuses 
That Are Alleged as Grounds for Obtaining Greater 
Indulgence? 

Some, of which any decent person should be ashamed, the 
Encyclical disdains to mention; but it could not be 
indifferent in the presence of the extremely difficult 
situation in which a poor mother may find herself. Here, it 
begins by toning down the alarms with the remark, so often 
confirmed by experience, that the reasons for alarm are 
often exaggerated; then, showing an affectionate 
compassion and at the same time giving encouragement to 
the mother who is face to face with death through heroic 
devotion to duty, it expresses admiration for her and assures 
her of a magnificent reward from God. 

103. What Does the Encyclical Say About Material 
Difficulties Which Seem to Stand in the Way of the 
Birth of Additional Children? 

On this subject also the Holy Father shows a deep feeling of 
compassion for the parents. However, he immediately lifts 
up their hearts to the high reality of God's law. However[he 
adds] these parents should take care lest the calamitous 
state of their external affairs should be the occasion for a 
much more calamitous error. No difficulty can arise that 
justifies the putting aside of the law of God which forbids all 
acts intrinsically evil. There Is no possible circumstance in 
which husband and wife cannot, strengthened by the grace 
of God, fulfill faithfully their duties and preserve in wedlock 
their chastity unspotted. 



104. What Other Opinions and Practices Does the 
Encyclical Denounce as Criminal Attacks Upon the 
Child? 


The Encyclical treats as a crime all attempts upon the life of 
the child in the womb of his mother. 

105. What Are We to Understand by the Term 
"Child"? 

It means not only a child whose body is already formed, but 
also a child in the fetal or embryonic stage, in other words 
every fertilized ovum. In fact canon 747 of the Code of 
Canon Law in prescribing the baptism of every fetus, 
however small, enjoins that every fetus be treated as a 
human being. 

106. What Are We to Understand by an Attempt Upon 
His Life? 

It includes in the first place feticide, that is, the cruel 
operation which crushes the skull of the fetus or cuts his 
little body to pieces according to the need for saving the 
mother. Besides, it includes every direct abortion. 

Not only the majority of the more modern moral theologians, 
but the Holy Office itself consider direct abortion as similar 
to feticide. For abortion is not merely the placing of a child 
outside the surroundings which are indispensable for him to 
live, but it is the violent tearing away of the membranes and 
tissues by which the child is as it were one with his mother, 
and through which he breathes and receives nourishment- 
membranes which, at least in part, belong to him as an 
organ developed by his own growth. Abortion directly 
produced is a deadly wound inflicted on an innocent human 
being. 



107. What Are Some of the Opinions That Are 
Current on the Subject of Feticide and Abortion? 

Catholic teaching is today unanimous in condemning all 
feticide and all abortion directly produced upon a fetus, 
unless it be morally certain that he is already dead. 

Outside of this Catholic tradition, some, holding that the 
unborn child has no rights, allow the father or mother to 
decide his fate; others allow feticide only in cases of 
imminent danger, where it is the only way to save the 
mother's life, or they allow abortion only for very grave 
medical, social, or eugenic reasons. 

Such a determining reason of a medical nature would be to 
kill the child in order to solve the conflict which has arisen 
between the life or health of the mother and the existence of 
the child. Soda! reasons are to save the honor and 
reputation of the mother, or to leave her free to carry on her 
occupations and gain her livelihood. A eugenic reason is to 
prevent the birth of children who would be monstrous or 
idiotic. The idea of the required gravity of the motive is 
evidently more or less broad, according to the religion or 
"philosophical convictions" of the doctor or adviser. 

All of them, however, as the Encyclical goes on to state, 
demand that the indication which in one form or another 
they defend, be recognized as such by the public law and in 
no way penalized. In other words, they insist that the law 
should conform itself to their theories and distinguish on the 
one hand between criminal feticide or abortion, punishable 
by legal penalties, and on the other, therapeutic or medical 
feticide or abortion, which should be legally authorized. In 
fact, already a doctor is in no danger of prosecution as long 
as he is supposed to have acted according to the dictates of 
science. Worse still, it sometimes happens that a doctor is 



forbidden to practice laparotomy (cesarian section) in rural 
districts, although this operation might save both mother 
and child, while at the same time he is liable to prosecution 
for malpractice if he allows the mother to die under 
circumstances where he might have saved her by directly 
killing the child. 

108. What Does the Sovereign Pontiff Say in 
Opposition to These Theories or Systems? 

He opposes to them in the first place the peremptory 
argument embodied in the Divine commandment, "Thou 
shalt not kill"; and he rejects in passing the futile exceptions 
which have had a certain vogue. He declares that the right 
to take away life cannot be appealed to, since even public 
authority has no such power in the case of an innocent 
person; nor can the right of self-defense, since there is no 
question of an aggressor, even materially unjust, and the 
development of the child, even though it should become a 
fatal danger to the mother, does not violate objectively any 
of her rights, nor contain any injustice; nor the right of 
extreme necessity, since that never goes to the extent of 
killing a living person. The life of each of the two individuals 
is equally inviolable. Such a thing as a conflict in which one 
light might be regarded as of less value than the other, is an 
impossibility. 

We must, therefore, conclude with the Encyclical that 
physicians are bound to try to save both lives, both having 
an equal value in the eyes of God, the mother's and the 
child's. The physician has no right to set himself up as judge 
to pronounce a sentence of death. No diploma confers such 
power, which would exceed that of the most absolute 
monarch. 



109. However, in Those Rare and Extreme Cases 
Where, Unless the Fetus Is Removed, the Death of 
the Child and of the Mother Is Certain, Does Not 
Common Sense Tell Us That it Is Better to Sacrifice 
One Life Than Two? 

When the doctor abstains from interfering, he himself 
sacrifices no one; whereas if he does interfere by abortion or 
feticide, he protects the life of the mother at the cost of 
committing a homicide. Here is a mere comparison, which 
we do not offer as an argument: suppose two men, for want 
of provisions, are about to die of hunger; is it permissible for 
the stronger of the two to kill the weaker, in order to take his 
share of the provisions? That is the act of the physician who 
kills the weaker, the child, to save the stronger, the mother. 

If the parity is denied on the ground that in the supposed 
case the weaker person is not causing to the stronger any 
direct harm, whereas it sometimes happens that the fetal 
placenta poisons the mother, we answer in the first place 
that some good gynecologists have told us that the theory 
of placental poisoning is being more and more questioned. 
But suppose even that it is true, and return to our 
comparison. If the weaker person, forcibly held close to the 
other, involuntarily exhales a harmful vapor, is his right to 
life thereby impaired? May the stronger in that case resort to 
murder to free himself from this unhealthy environment? 

Besides, is it quite certain that unless an abortion is 
performed the mother and the child will die? Is it very far 
from certain. There are not wanting cases in which a 
conscientious physician has saved both mother and child in 
spite of the medical indication of abortion. The doctor's 
verdict is based on probabilities. 

110. After All, Is it Not a Pitt That Human Lives 
Should Be Lost Because of a Principle? 



It is not, when that principle is a saving one, which preserves 
greater values than those it sacrifices. Now faith in 
Providence assures us that every principle imposed by the 
law of God is a conserving force of higher values. 

In the present instance, one sees, it is true, some very sad, 
pitiable cases, in which a person dies, who might have been 
saved by abortion. But does not a more far-sighted vision 
see also a greater number of lives saved by the rigor of the 
principle? 

This severity intensifies the effort to save both lives; and 
this effort is sometimes rewarded with complete success. At 
the same time the spirit of invention is stimulated, and this 
results in discoveries which render out of date even the 
medical indication for abortion or feticide. "Respect for the 
life of the child," writes Dr. Clement, "stimulates progress." Is 
it not through this means that specialists now declare 
themselves able to control cases which were formerly 
despaired of, cases of so-called uncontrollable vomiting? 

Let us in addition observe this psychological fact. When a 
physician who practices medical abortion is attending a 
woman who is pregnant and ill, everything conspires against 
the child. What reproaches are in store for the doctor if the 
mother dies when he had reason to believe he could save 
both her and the child! But the child, needlessly sacrificed, 
will make no complaint from beyond the gravel If one could 
get the statistics, we are persuaded that the number of real 
victims of medical abortion would be far greater than that of 
so-called victims who are supposed to have died for having 
been unwilling to consent to abortion. 

111. Why Does the Holy Father Speak, of "Direct" 
Killing? 



Because the death of the child may be a consequence, not 
willed, although foreseen and inevitable, of a medical 
treatment which is permitted in spite of this foreseen 
consequence. 

Although we may never do what is evil, still we have neither 
the obligation nor the power to prevent all evil from 
happening. We cannot be responsible for an evil 
consequence flowing from our good actions, -when that 
consequence does not depend on us, and when the motive 
for acting is in proportion to the evil which is feared. In such 
cases the evil cannot be imputed to us as willed, because we 
do not will it; nor as permitted, because by our scrutiny of 
the reasons for acting, and by the precautions we have 
taken, we have fully satisfied our positive duty of removing, 
as far as is humanly possible, the accidental evil 
consequences of our action. 

112. But What Is Necessary in Order That an 
Abortion May be Classified as Indirect? 

It is necessary that the abortion be not willed either as an 
end or as a means, but simply be permitted as occurring in 
spite of all, through the intervention of a factor which we 
cannot remove. It is, therefore, not sufficient that in an 
abortion the only purpose intended be to save the mother, if 
the abortion is a means to that end, if the expulsion of the 
fetus is utilized as a means. 

In such a case, since the abortion is chosen, it is willed, and 
is, therefore, direct. Consequently, abortion will be indirect 
only in case the morbid condition of the maternal matrix 
requires the immediate removal of that organ, even though 
this removal necessarily entails the exit of the fetus which is 
enclosed in the uterus. The abortion, however, would be 
direct if the womb were to be emptied in order by that 



means to stop a hemorrhage. It is absolutely direct when it is 
practised because the mother is affected with tuberculosis 
or general weakness, or because it is feared that the child 
will be physically deformed or mentally affected. 

113. The Encyclical Mentions a Country Where 
Abortions Are Very Frequently Practiced with the 
Sanction of Public Authority. Can You Name a 
Country of Which This Is True? 

It is notorious that in Soviet Russia, notably in Moscow, there 
is an official Institute where abortion is practiced upon any 
woman who asks for it. About 30,000 abortions a year are 
performed there. But statistics supply us with precious 
information on the physical harm caused by these 
operations. Nature takes her revenge upon these unnatural 
mothers. 

114. Is Eugenic Science Then to be Reprobated? 

On the contrary, efforts and researches which tend to 
improve the health and vigor of the human race in 
themselves praiseworthy. The Holy Father teaches that we 
may, and should, take account of the findings and 
recommendations of this science or art. But the end does not 
justify the means. One cannot give to eugenics such 
primacy as to forget the law of God in order to satisfy its 
demands. On 21 March 1931, the Holy Office, with the 
approval of the Holy Father, declared that we must 
absolutely reject and hold as false and condemned by the 
Encyclical "Casti Connubii" of 31 December 1930, the so- 
called "eugenic" doctrine, as well "positive" eugenics as 
"negative," together with the means which it indicates for 
the improvement of the human race, by neglecting the laws 
of nature, of God, or of the Church, concerning marriage and 
the rights of individuals. 



The Holy Father takes occasion in this connection to remind 
public authorities that it is their duty to protect the lives of 
the innocent, especially of those who cannot defend 
themselves. To deliver them to death, even at the hands of 
physicians, is to commit a crime that cries to heaven for 
vengeance. 

115. Is It Never Allowed for a Good End to Remove a 
Child From the Womb Before it Has Attained 
Maturity? 

We must distinguish between abortion (the moralists call it 
abortion when a child who is not viable is removed) and 
premature delivery. The latter will be allowed when it is 
practised at such a time and by such means that under 
ordinary conditions the lives of both the mother and the 
child will be provided for. 

116. What Are the Conditions Under Which This May 
be Done? 

In the first place, the child must be already viable. At 
present, thanks to artificial incubators the child may be said 
to be viable after about six months of life within the womb. 
But this initial viability is a very different thing from full 
viability which requires at least eight months. Between 
these two periods viability goes through varying degrees, in 
which the chances of life are unequal. Moreover, premature 
delivery is more or less harmful to the child, according to his 
degree of maturity. Mere viability may not, therefore, always 
be a sufficient reason for delivering a child of six months. If 
there is imminent danger, the operation will be legitimate as 
soon as the child has a chance to survive. If such a danger is 
not certain, then its probabilities must be considered, as well 
as the harm that would result from prolonging the 
pregnancy; and in the absence of a controlling reason of this 



nature, one should wait the full eight months. In short, the 
formula of the Holy Office gives us this rule: Consider the 
two lives, that of the mother and that of the child, as of 
equal value; and do what is for the best interests of both, 
everything considered, and without forgetting that the 
saving of the mother's life is a very great benefit to the child 
himself. 

117. What Other Claim of Eugenics Is Equally 
Rejected by the Holy Father? 

The Holy Father in no wise admits that the State may for 
eugenic reasons directly forbid marriage to persons who are 
naturally capable of fulfilling its functions; and still less does 
he admit the right of the State to so mutilate a person as to 
deprive him of a natural faculty. 

In our day those who cultivate the science of eugenics will 
willingly grant that their studies are not sufficiently 
advanced, nor their conclusions sufficiently certain to 
enable even themselves, just yet, to advocate such radical 
measures. 

But these arguments lead only to a tentative answer. 
Accordingly the Holy Father passes over these 
considerations, and, by a peremptory and definite answer, 
confronts the "eugenists" with the principle of the 
incompetence of the civil authority. 

118. How Can This Incompetence be Shown? 

It can be shown first from a true concept of human society. 
The mission of society is by no means to deprive man of 
rights which he had before, but rather to facilitate and 
protect the normal exercise of these rights. As long as there 
is no question of persons guilty of crime, the State cannot. 



even for the common good, restrict rights, other than those 
which come from itself, such as political rights. 

It can also be shown from the dignity of a human person. 
Man, with his body and its members, does not belong to 
himself; he belongs to God and to His Christ. God gives him 
only the use thereof. The consent of the individual could not 
therefore avail to transfer to others a right which he never 
had himself. 

119. Does the Encyclical Permit Mutilation as a 
Punishment for Certain Crimes, or as a Preventive 
Measure Against the Repetition of Crimes? 

The Encyclical does not pronounce on these questions. It 
does not intend either to approve or to condemn such 
measures. 

Our own humble opinion would be for the negative, at least 
at the present time, for the reason that this type of 
punishment is repugnant to our penal system which does 
not favor corporal punishments directly and positively 
applied, such as whipping. 

120. Must We Then Approve the Marriages of 
Blighted Individuals, Whose Progeny Can be None 
Other Than Wretched? 

According to the Encyclical "Casti Connubii" such persons 
should often be advised not to marry; but if they are 
otherwise capable of marrying, they cannot be charged with 
grave sin in neglecting the advice. 

121. Why Should They Often be Advised Not to 
Marry? 



Because the prevision of defective children diminishes for 
the parties themselves the hope of a happy union, and 
suggests temptations against right conduct in married life. 
Neither is it right to aggravate without necessity the 
burdens that weigh down public administration or private 
charity. 

122. Why Should Not Such Unions Always be 
Discouraged? 

Because there may be grave reasons, either of a private 
nature, such as the moral weakness of the parties, or of a 
public nature, such as for example the need of an heir for a 
throne or for an illustrious family, which outweigh the 
undesirable consequences of such unions. Let us not forget 
the words of the Apostle: It is better to marry than to burn 
with the flame of unrestrained passion. 

Neither must we forget that those whom nature has, so to 
speak, disinherited have still the sublime last end of human 
individuals, and can still attain eternal blessedness. 
Indirectly, they even render a service to society by 
detaching the affections of men from this earth where so 
many have to suffer; and also, by fostering feelings of 
sympathy, which is a sentiment of so social a nature that an 
unbelieving philosopher ranked it above all others; by 
bringing into play the noble virtue of charity; and by 
delivering men from that selfishness which seeks enjoyment 
for its own sake. How dull, sad, and cold life would be in a 
society where there were no unfortunates to help, no 
afflicted ones to console. 

123. How Is it That a Person Who Contracts a 
Marriage Which, From a Eugenic Standpoint Is 
Inadvisable, Does Not Commit a Grave Sin? 



Because the power of procreation gives him the right to 
contract marriage. The exercise of a right does not involve in 
itself any contradiction of the essential order, and cannot 
therefore, as such, be stigmatized as a grave sin. 

124. In Denting the Existence of Mortal Sin in Such a 
Case, Does the Encyclical Recognize That it Is a 
Venial Sin? 

The text of the Encyclical does not exclude venial sin, but 
neither does it affirm that one is committed in every case. It 
simply abstracts from the question of venial sin. 

125. If There Is a Venial Sin, What Is the Reason for 
It? 

The fact that in the use of the right, though there is no 
violation of the essential order, there is nevertheless a 
yielding to a disordered inclination. Such would be the case 
for instance if a person physically unfit should insist on 
marrying, although a life of continence were not beyond his 
power. The venial sin, therefore," is found in the inopportune 
use of a right, just as, in the state of marriage, such a sin is 
committed when the parties use their right in a somewhat 
irregular fashion. 

126. Admitting That the State Has no Right to Forbid 
Marriage Permanently, Can it Forbid it Temporarily 
to Persons Who, for a Certain Period, Would be 
Sources of Infection to the Persons They Might 
Marry? 

The State could exercise such power, at least by putting 
itself in agreement with the competent authority, which, in 
the case of baptized persons, is the Church. 



127. In Vindicating fob All Persons the Inviolable 
Right to Marry, Does Not the Encyclical Favor the 
Gradual Deterioration of the Human Race? 

That is the claim made by some eugenists; but the better 
informed contest the value of their arguments. It seems 
rather that nature herself tends to eliminate the unfit. 

128 In Denying to the Civil Authority All Direct Power 
Over the Bodies of the Citizen and Over His Natural 
Faculties, What Indirect Power of the Same Civil 
Authority Is Implicitly Recognized? 

The power of condemning guilty persons to seclusion in 
virtue of vindicative justice, and the power to protect society 
against dangerous, persons by imprisoning them, and by 
segregating those whose contact would spread disease. 

129. How Does Eugenics Attack, the Child Whilst it 
Pretends to Secure Better Births? 

It attacks, not the children whom it permits to be born and 
to live, but those whom it prevents from being born. These 
suffer an irreparable personal wrong, because the others can 
never take their place. 

At the same time, more directly, it attacks marriage in the 
natural right man has to marry. For two reasons, therefore, 
the Encyclical had to condemn its exaggerations. 

THE CAMPAIGN AGAINST CONJUGAL FIDELITY 

130. What Attacks Are Made Upon Conjugal Fidelity? 

After calling attention to the fact that every attack upon the 
child is equally an attack upon conjugal fidelity, because 
such a sin always compromises the primary end of marriage. 



the Encyclical mentions three special assaults which are 
launched respectively against conjugal chastity, against the 
hierarchy of the family, and against the love which should 
be the ruling power in the home. 

131. How Is Conjugal Chastity Threatened? 

It is impaired by those friendly unions or "companionate 
marriages" which we have already characterized above 
(number 86); also by that worldly point of view which, 
because of the exuberance of certain appetites, regards the 
uprightness of virtuous married people as out of date, 
demands greater license in relations with third parties, and 
the abolition of the legal barriers that still exist against 
adultery. 

132. What Does the Holy Father Say in Opposition to 
These Aberrations? 

He appeals to the hearts of chaste couples; he invokes the 
immutable Divine prohibition: "Thou shalt not commit 
adultery," and the unalterable declaration of Christ: 
"Whosoever shall look on a woman to lust after her, hath 
already committed adultery with her in his heart." (Matthew 
5:28) 

133. What Error Is Opposed to the Hierarchy of the 
Family? 

The theory which holds that the married woman should be 
freed from all subordination, and put on a footing of perfect 
equality with her husband. There is a propaganda for a 
physiological emancipation which would withdraw the wife 
from the duties of a spouse and mother; an economic 
emancipation, which would assure her full liberty of 
movement enabling her to administer her property and her 
affairs as she pleases; and a social emancipation, which 



would free her from domestic duties and enable her to throw 
herself according to her natural bent into politics or 
business. 

134. How Is This Error Refuted in the Encyclical? 

This total emancipation is rejected as an upsetting of the 
entire domestic order, and a cheapening of woman herself, 
who, robbed of her glory of spouse and mother, would 
become once more what she was in the pagan world, a mere 
instrument of the passions of her husband. This so-called 
"emancipated" woman, now neither a virgin nor a mother, 
on whom the modern world thinks it is conferring freedom 
by enabling her to "live no longer for others but for herself, 
that is for her pleasure and according to her whims," under 
the influence of concupiscences, the only rights now 
recognized, undergoes "the brutal domination of him who 
has received from nature the gift of strength, over her whose 
weakness will henceforth be defenseless, since she will no 
longer have the protection of the Christian laws of 
marriage." 

For that matter, what serious historian does not 
acknowledge that woman owes her dignity and her true 
liberty to the Gospel of Christ? 

Absolute equality is rejected because the interests of the 
family, the duties of married life, the unity and stability of 
the institution of marriage demand a certain inequality of 
rank. But the Sovereign Pontiff has made the necessary or 
fitting reservations beforehand especially where he 
recognizes the equal right of both parties to the marriage, to 
demand of the other the acts that are proper to married life. 
(See number 55, above.) 

135. Must This Inequality Always Remain the Same? 



Not at all; it can and should adapt itself to varying 
circumstances. Thus no one objects to the abolition of 
certain legal disabilities of women regarding contracts. But 
these variations can never change essentially the order 
established by God. 

136. In Condemning the Social Emancipation of 
Woman, Does the Encyclical Disapprove of the 
Political Rights Which Woman Has Won in Various 
Countries, the Right of Suffrage, and of Holding 
Public Office? 

The Encyclical does not touch upon these points in any way. 
It disapproves only such an injection of woman into public 
life as would imply her desertion of the home. 

137. What Attack Is Made Upon Conjugal Love? 

For the love which is engrafted upon a sacred duty and 
which persists through trials and difficulties, there is an 
attempt to substitute an insecure and capricious affection 
and to make the constancy or inconstancy of that sentiment 
the norm which shall determine the continuance or breaking 
off of the marital union itself. 

138. What Does the Holy Father Say About This? 

He calls it an attempt to substitute a house built upon sand 
for one that is built on a rock. 

139. But After All Evert Chain Is a Burden. Does Not 
This Chain of Duties Interfere With the Drive, the 
Spontaneity of the Feelings? 

We must take account of the actual condition of the human 
race since the Fall of our First Parents: It is, as a matter of 
fact, impossible to count on any perseverance which is not 



safeguarded by an obligation. The experience of the 
nineteenth and twentieth centuries proves conclusively that 
liberty alone does not lead to welfare and happiness. 

THE CAMPAIGN AGAINST THE SACRAMENT 

140. In What Direction Is the Principal Effort of the 
Enemies of Christian Marriage Put Forth? 

According to the Encyclical the principal attack is against 
marriage as a Sacrament. The Holy Father says: And now 
considering that the third biessing, which is that of the 
Sacrament, far surpasses the other two, we shouid not be 
surprised to find that this, because of its outstanding 
exceiience, is much more sharpiy attacked by the same 
peopie. 

141. Bt What Tactics? 

By tactics in which we can distinguish three steps: the 
denial of the sacred character of marriage; the assault upon 
its indissolubility; and the relegation of marriage to the rank 
of profane and civil affairs. 

142. How Is the Denial of the Sacred Character of 
Marriage Formulated? 

By regarding the marriage which is called civil as the real 
marriage, which can later be supplemented by a religious 
ceremony, a nuptial blessing, which is in no way essential. 

143. Is it Impossible for the Civil Ceremony to be the 
True Nuptial Contract? 

It is impossible in this sense, that the declaration of a civil 
magistrate can never form the bond, whose only efficient 
cause is the exchange of consent by the two parties 



themselves. For non-baptized persons the civil contract may 
be the real contract in this sense that the competent 
authority - and according to a common opinion, that is, for 
those cases, the civil authority - can require on pain of 
nullity that the exchange of consent be given in the 
presence of a civil magistrate and two witnesses; just as the 
Church, since the Council of Trent, and now under the Code 
of Canon Law, requires on pain of nullity for marriages 
between two Catholics and between a Catholic and a non- 
Catholic, that the exchange of consent be given regularly in 
the presence of an authorized priest and two witnesses. 

We say this is required regularly, because the Code provides 
for certain cases in which the marriage may be validly 
contracted before any two witnesses, without the presence 
of a priest. 

144. Is it Not the Nuptial Blessing Which Is the 
Sacred Element in a Marriage? 

Although the nuptial blessing is a sacred ceremony, which, 
through the prayer of the Church, is a means of actual 
graces, yet it does not constitute the sacred element which 
is essential to marriage. 

145. Where Is That Element? 

It is in the mutual consent of the parties to the marriage. 

146. Is the Sacred Character Peculiar to Christian 
Marriage? 

A marriage between Christians is the only marriage which is 
a Sacrament; but in a lower degree every marriage contains 
something sacred, "put there," says Leo XIII, "by nature 
herself." 



147. How Do You Prove That This Sacred Element 
Exists in Every Marriage? 

We prove it from the unanimous consent of the peoples who 
have introduced a religious rite into the conjugal union; from 
the Divine origin of the institution of marriage; from the end 
of marriage, which is to bring up for God the children that 
may be born, and to lead the spouses themselves to God by 
the mutual help which they give each other; finally from the 
mysterious alliance between God and the spouses in human 
generation, God creating and infusing the spiritual soul into 
the body prepared by the parents. Leo XIII adds this more 
profound supernatural reason: "because marriage was from 
the beginning like an image of the Incarnation of the Word 
of God" (Encyclical "Arcanum"). 

The sacramental character gives besides to Christian 
marriage a new dignity or nobility in which the Apostle Saint 
Paul recognizes a great mystery in Christ and in the Church. 
(Ephesians 5:32) 

The conjugal community cannot derive entirely from the 
created natural order, either its end or its means. Its 
principal end, the generation of children, cannot be attained 
unless God, the Creator of the spirit, intervene in the 
paternal function and complete it by the creation of the soul. 
By that very fact, marriage, even in its natural reality, 
overflows the confines of this world and surpasses the forces 
of this world. From this point of view alone, every marriage is 
a mystery. Then, consider its interior structure. We find there 
a sensible, corporal side, and a moral, spiritual side. 
Inasmuch as it is placed in the sphere of the senses, 
marriage is in danger of losing itself by sinking into 
animality. It must cry for help from above to escape from the 
preponderance of the corporal element. On its moral and 
spiritual side, it is more than a simple alliance of mind and 



heart; it implies the mutual self-surrender of two persons 
destined to be welded together in one flesh, a thing which is 
done in all security and purity only with the Divine good 
pleasure. Hence, even a purely natural marriage possesses a 
mystic character, and is a sacred and holy thing. According 
to the admirable expression of Leo XIII it is a foreshadowing 
of the Incarnation of the Son of God. Nowhere is man less 
autonomous than in marriage. Autonomy, by cutting the 
secret roots of its life, its special relation to God, makes 
marriage unrecognizable, reduces it to nothing. 

What shall we say now of the supernatural elevation of 
Christian marriage by the sacramental character with which 
Christ has endowed the consent which gives it birth? What 
shall we say of the mission which belongs as a consequence 
to Christian spouses to represent by their union and love the 
union of Christ and His Church? 

Listen to this exhortation which the Ritual used in Germany 
addresses to the bride and groom in the ceremony of 
marriage: 

Just as Christ never abandons His Church, so you must never 
forsake each other, but ever remain faithfully united until 
death. And just as Christ sanctifies His Church, so too each 
of you should work for the sanctification of the other. As 
Christ loves His Church, and protects and cares for her, so 
the husband should love his wife, and protect her, and care 
for her with fidelity even unto the sacrifice of self; and as the 
Church is subject to Christ as to her head, so too the wife 
should obey her husband in all that is necessary, right, and 
fitting. And both should, in faithful unity, raise their children 
for Christ and for His holy Church. 

Consequently, as Dr. Riedel observes, the Sacrament of 
matrimony confers on the partners a grace which perfects 



their natural love, a grace which cements their indissoluble 
unity, which helps them to sanctify each other, and enables 
them to fulfill their duty in regard to their children. 

148. Why Do You Aschibe the Sacramental Character 
to "Marriage Between Christians" and not Only to 
Marriage Between Catholics? 

Because marriage between Christians whom heresy or 
schism has separated from the true and only Catholic 
Church, is a Sacrament just as much as that between 
Catholics, provided the parties have been validly baptized. 

149. What Duties, Therefore, Attach to Future 
Spouses Who Are Baptized? 

A high regard for Christian marriage which they are about to 
contract, and an ardent zeal to make their union resemble as 
closely as possible its arch-type, the union between Christ 
and the Church. 

150. Are All Baptized Persons Who Are Married 
Aware of the Sacramental Dignity of Their Union? 

Unfortunately they are not, because Protestants deny the 
sacramental character of marriage. 

Four centuries of Protestant teaching have established two 
convictions in the consciousness of the English-speaking 
world. The first is that the marriage of Christians is in no 
sense a sacramental union, and the second, that marriage is 
not a lasting, but a terminable, union. ... It is a contract 
which can be terminated at will by the parties concerned, 
provided that they fulfil the condition? prescribed by the 
State. 


151. What Then Are We to Think of Mixed Marriages? 



The Holy Father is very far from granting that other 
assumption of the profaners of marriage, namely that 
Catholics may marry persons of any other religion, or of no 
religion at all, or even professed atheists, without 
concerning themselves in the least about the religion of 
their chosen partner, and without any regard to 
ecclesiastical authority. On the contrary, the Sovereign 
Pontiff emphasizes 88 the just aversion which the Church 
professes for mixed marriages, and recalls to mind the words 
of the Code (Canon 1060): "Everywhere and with the 
greatest strictness the Church forbids marriages between 
baptized persons, one of whom is a Catholic and the other a 
member of a schismatical or heretical sect." 

152. What Are the Disadvantages and Dangers of 
Mixed Marriages? 

For the parties themselves, a less complete accord of 
thought, sentiment, and action, flowing from the 
fundamental disagreement on the question of religion. 

Also, the greater difficulty of fulfilling the task of mutual 
sanctification; less assurance of peace and cordial 
understanding; and a fatal tendency toward religious 
indifference. 

For the chidren, there is reason to fear apostasy, or religious 
indifference, which is next door to loss of faith and 
ungodliness. 

153. Does not the Church Grant Dispensations from 
the Impediment of "Mixed Religion"? 

Yes, she sometimes does, for grave reasons based on 
religious interests; for example, when in an exceptional case 
a well-grounded hope of the other party's early conversion 
makes the disadvantages and dangers more remote; and 



when a reason of a political nature demands such a 
concession. Sometimes, too, the reason for the dispensation 
is hardness of heart; it is given to prevent a still greater evil. 

But when she does dispense, the Church imposes conditions 
dictated by the spiritual interests of the parties and of the 
children. She requires that the Catholic party work for the 
conversion of the other; that the non-Catholic party agree in 
writing to allow the Catholic party full liberty to practice his 
or her religion devoutly. Moreover both parties must promise 
in writing to educate in the Catholic Faith all the children 
that may be born of the marriage. 

154. Is the Prohibition Against Mixed Marriages 
Merely of Ecclesiastical Origin? 

It is a matter of natural and Divine law if there is danger of 
perversion for the Catholic spouse or for the children. 

(Canon 1060) 

155. Why Is it That the Code of Canon Law Seems to 
Reserve its Severity for the Marriages of Catholics 
with Christians of Other Communions, and Wht Is it 
Not More Severe on Marriages with Unbaptized 
Persons? 

It is in fact more severe on marriages with unbaptized 
persons, because for these it promulgates a more severe 
sanction: such marriages are null and void if contracted 
without a dispensation. 

156. What Other Social Plague Flows from the 
Profanation of Marriage? 

The plague of divorce, the increasing facility of which is 
deplored by the Encyclical. Even persons who are little 
affected by the religious motive are alarmed by the moral 



and social decline which statistics indicate. Nevertheless the 
obstinate abettors of the new paganism continue to agitate 
for the establishment of divorce where it does not yet exist, 
and for extending its facility where it is already recognized. 

157. What Reasons Do They Allege for Such Action? 

They allege both subjective and objective reasons: the 
interests of the parties themseives, they argue, demand 
that the innocent party be allowed to break with the guilty, 
and that the guilty party be withdrawn from a union which 
has become painful and strained; the weifare of the chiidren 
requires that the quarrels and misbehavior of the parents be 
removed as a source of offence and scandal; the good of 
soc/efy demands the annulment of marriages which do not 
fulfill their purpose, and the legal separation of unhappy 
couples to prevent crimes, and to forestall lies and official 
perjuries committed in the course of legal proceedings for 
divorce. 

Others, seeing no longer in marriage anything but a private 
contract, claim that, like any other contract, it can be made 
and dissolved by mutual consent. 

158. What Does the Encyclical Say to These 
Objections? 

It replies in the first place by recalling the inviolable law of 
God and of Christ, and the anathemas of the Council of 
Trent. We must have confidence in God and in the Church; 
neither God nor the Church is mistaken: that is enough to 
reject, in the name of the common welfare, the reasons 
conjured up under color of the same interest. 

Then it adds that in extreme cases separation duly regulated 
by competent authority, that is, fundamentally by 
ecclesiastical authority, and as regards civil effects by the 



civil authority, is a sufficient protection against the evils 
mentioned. 

Finally, a detailed contrast drawn between the regime of 
indissolubility and that allowing divorce, is an eloquent 
refutation of the argument attempted in favor of the latter. 

159. From What Source Does the Encyclical Draw 
This Contrast? 

From the earlier Encyclical of Leo XIII. "To revert again [says 
the Holy Father] to the expressions of Our predecessor, it is 
hardly necessary to point out what an annount of good is 
involved in the absolute indissolubility of wedlock and what 
a train of evils follows upon divorce Whenever the marriage 
bond remains intact, then we find marriages contracted with 
a sense of safety and security, while, when separations are 
considered and the dangers of divorce are present, the 
marriage contract itself becomes insecure, or at least gives 
ground for anxiety and surprises. On the one hand we see a 
wonderful strengthening of good will and co-operation in the 
daily life of husband and wife, while on the other both of 
these are miserably weakened by the presence of a facility 
for divorce. Here we have at a very opportune moment a 
source of help by which both parties are enabled to 
preserve their purity and loyalty; there we find harmful 
inducement to unfaithfulness. On this side we find the birth 
of children and their tuition and upbringing effectively 
promoted, many avenues of discord dosed amongst families 
and relations, and the beginnings of rivalry and Jealousy 
easily suppressed; on that, very great obstacles to the birth 
and rearing of children and their education, many occasions 
of quarrels and seeds of Jealousy sown everywhere. Finally, 
but especially, the dignity and position of women in civil and 
domestic society is reinstated by the former; while by the 



latter it is shamefully lowered and the danger Is incurred of 
their being considered outcasts, slaves of the lust of men." 

Considering the exceptional importance of this matter, it 
seems worth while to sum up in a synoptic form the 
teachings which we have just transcribed. 

Indissolubility. Marriages peaceful and secure. 

Divorce: Unions made precarious by even the distant 
prospect of divorce, and by suspicions easily aroused. 

Indissolubility: Mutual good will strengthened. 

Divorce: Good will weakened. 

Indissolubility: Guarantees of chaste fidelity. 

Divorce: Harmful temptations to infidelity offered. 

Indissolubility: Birth and education of children protected. 

Divorce: Birth and education of children compromised. 

Indissolubility: Door closed against discord between families. 

Divorce: Many occasions of discord. 

Indissolubility: Seeds of discord nipped in the bud. 

Divorce: Seeds of discord growing to bitterness. 

Indissolubility: Dignity and position of woman upheld in 
society and the home. 

Divorce: Humiliation of women, often irreparable. "After 
having ministered to the passions of their husbands they are 



in danger of being considered as outcasts." - Pope Leo XIII, 
"Arcanum" 

160. What Other Consequence Does Divorce Entail? 

It is the open road to the decay of morals, and leads to an 
ever-increasing number of broken homes. 

161. What Final Remark Does the Encyclical Make of 
the Subject of Divorce? 

It notes the justice of the forecast made by Leo XIII, the 
unheard-of degradation of the family where Communism is 
in control. 



PART THREE 


REMEDIES 

162. What Remedies Does the Holy Father Indicate 
as Fit to Correct These Abuses? 

He indicates some direct and some indirect remedies. 

163. What Do You Mean by Direct Remedies? 

Those which operate directly against the ills and abuses. 

They are divided into principal ones, which attack the evil at 
its source, and secondary ones, which aim at the 
manifestations of the evil. 

164. What Are Indirect Remedies? 

Those which either positively facilitate the action of the 
direct remedies, or tend to remove the obstacles to their 
action. 

165. What Great Direct Remedy Is Indicated by the 
Holy Father? 

The great direct remedy is the restoration of marriage 
according to the Divine plan. The world is suffering for 
having departed from this plan; it can be cured only by 
returning to it. 

166. What Are the Secondary Remedies? 

They are especially laws which would protect more 
effectively the sanctity of marriage, which would punish 



abuses against nature, and forbid the manufacture and sale 
of instruments used for sinful intercourse. 

167. What Indirect Remedies Are Suggested? 

The Encyclical proposes many. 

1. Control over the concupiscence which leads to sin. But 
this control supposes submission to God according to the 
words of Saint Augustine: "Be thou subject to God, and thy 
flesh subject to thee"; and according to the warning of Saint 
Paul, that the sages of antiquity were delivered up to their 
shameful lusts for having refused humble submission to 
God. (Romans 1:21-24) 

2. A profound piety implied in this very submission. 

3. A consideration of those motives for curbing the passions 
which are based on natural reasons and on scientific facts. 
While the Holy Father does not entirely overlook such 
motives, nor dissuade their use, he warns us not to 
overestimate their importance. 

4. An accurate knowledge of the doctrine of marriage. There 
is more danger of going astray in this matter than in others, 
because here the appeal of the senses makes itself felt. 
Hence in this connection more appropriately than ever 
comes the recommendation to obey the Church, who is the 
teacher of truth and the infallible interpreter of a revelation 
which, while supernatural, is also destined, in the actual 
condition of the human race, to make easily available to all, 
without admixture of error, moral truths of the natural order. 

5. The firm determination to accomplish under all 
circumstances and at all costs the will of God expressed in 
His commandments. 



In order to form this determination, preserve it, and translate 
it into action, the Holy Father exhorts Christian spouses to 
meditate often on their state of life, and on the grace which 
is available to them through the Sacrament; to remember 
that they are consecrated and strengthened by a special 
Sacrament whose power never deserts them. It is theirs to 
cooperate always with the Divine advances, and by the 
generous fulfillment of their duties to experience practically 
the power of grace. 

6. Remote preparation for marriage by the training of 
character. 

7. Proximate preparation by the wise choice of a partner. 

8. Care to provide a material situation which will render the 
fulfillment of duty less difficult. 

168. Can the Obedience to the Church, Which Is 
Mentioned in Number Four of Our Summary of the 
Pope's Recommendations, be Limited to the Church's 
Solemn Definitions? 

Absolutely not. With due proportion, it must be extended to 
her other decrees and to her proscription of certain opinions 
as false or dangerous. To trust only in one's own personal 
opinions, to imagine that the Church is but ill-informed on 
present conditions, to be ready to believe that her less 
solemn decrees are mistaken or ill-considered, all this, says 
the Encyclical, is quite foreign to everyone bearing the 
nanne of Christian. 

We may observe, besides, that it is scarcely worthy of a man 
of good sense. Is it not almost a contradiction to pass 
without any intermediate stages from a recognized duty of 
submission to a suspicious independence? The true 
Christian, whether learned or not, sees in the authoritative 



teaching mission granted to the Church, a sign of God's will 
that he accept also her less peremptory directions. In 
everything concerning faith and morals, he should therefore 
follow the guidance of the Church of God, through her 
supreme Pastor the Roman Pontiff, who is himself guided by 
Our Lord Jesus Christ. 

169. From the Fact That True Piety and Knowledge of 
the Doctrine of Marriage Are So Important for the 
Improvement of Morals, What Conclusion May Be 
Drawn as to the Mission of Pastors and Those Who 
Have Care of Souls? 

That their mission is to train the Faithful to piety and 
devotion to God; to propagate zealously the true doctrine of 
marriage so that the truth may possess the mind and 
captivate the heart; to counteract the spread of evil by a 
propaganda fully as active and industrious for the right. 

170. Does This Mission Belong Exclusively to Pastors 
and Priests? 

The Encyclical wishes also the concurrence of the laity, and 
especially of that intellectual and social e//fe which is 
enlisted for Catholic Action. 

171. In Marriage Itself, of What Must Christians 
Beware as of a Reef Upon Which the Charm and Ideal 
of Their Marriage Run the Risk of Crashing? 

They must shun the idolatry of the flesh, the ignoble 
servitude to pleasure. "It is imperative," wisely remarks Dr. 
Deelen, "that the spiritual faculties keep the upper hand." In 
this connection the Holy Father scores the idea of a so-called 
"perfect marriage," which, as has been well said, is really a 
degenerate marriage. 



The Holy Father also rejects, not indeed all physiological 
direction, but that exaggerated physiological education by 
which is learned the art of sinning in a subtle way rather 
than the virtue of living chastely 

172. What Encouraging Doctrine Does the Encyclical 
Profess as Regards the Sacrament of Matrimony? 

It teaches that this Sacrament, which is conferred by the 
transitory act of the exchange of consent, is permanent in its 
effects; that it produces a bond that endures as a constant 
source of help and succor. Just as under the sacramental 
species dwells the Body of Christ, enduring sign of the 
Divine life which Christ communicates to those who receive 
Him, so the permanent bond of Christian marriage remains 
as a symbol of the union of Christ and His Church, and 
consequently as a symbol which signifies grace. 

173. What Kind of Training Should be the Remote 
Preparation for Marriage? 

A training which curbs selfishness and cowardice in the 
presence of temptations training to generosity and self- 
command. 

174. What Type of Bride and Groom Are Really 
Prepared for a Happy Marriage? 

Those who are determined to help each other in everything; 
to save their souls and to work for their mutual perfection; to 
be real fathers and mothers to their children, and to provide 
for them at home that happiness which money cannot buy 
and which is a reminder of Heaven. 

175. Which Ones Become Real Christians and Great 
Citizens? 



Precisely those who have prepared in this way for marriage. 


176. What Task Then Is Incumbent on Future Spouses 
and on Educators? 

Future spouses must pass through, as it were, an 
apprenticeship for conjugal life by practicing generosity and 
cultivating moral fibre. Educators must correct the 
disordered tendencies of children from their early years, and 
develop their good inclinations; imbue their minds with the 
doctrines that come from God, and prepare their hearts to 
receive the help of Divine grace. 

177. What Does the Encyclical Teach Us as to the 
Choice of a Partner? 

It insists in the first place - and with what good reason - on 
the importance of that choice. How many have to rue during 
their whole lives the rashness and frivolity of an ill- 
considered match. 

Hence it demands mature deliberation, in which neither God 
nor religion are left out; in which the aspirants to marriage 
reflect on themselves, their character, education, 
propensities, and qualities; and consider, also, the other 
party and his or her fitness under these same respects, the 
children whom they must be ready to receive willingly from 
God's bounty, and finally society and their place in it. 

It demands a prayer that this choice may be enlightened, 
pure and high in its motives. 

It demands that the wise counsel of parents on the subject 
be not neglected: they have experience on their side; and 
besides this deference to them draws down the blessing of 
God. 



178. What Economic Situation Does the Holy Father 
Hope to See Realized? 

The Pope demands in the interest of conjugal morality and 
of the home something which is equally imperative for the 
peace of civil society, a situation which offers to every 
honest man a livelihood worthy of a human being with due 
regard to circumstances of time and place. He demands that 
the father of a family have resources sufficient for the 
support of his family. Entering into details, he demands that 
decent lodging and living be obtainable through work; 
reasonable market prices; for the wife, immunity from such 
labor as is incompatible with the care of the home and the 
duties of motherhood, and, in child-birth, care and medical 
assistance. He is conscious besides that all this is equally 
imperative to prevent a general upheaval of society. 

179. On What Factors Does the Encyclical Rely for 
the Realization of This Situation? 

On a just wage, which the Holy Father declares must be at 
least a family wage, that is, sufficient to support a family; on 
the foresight and intelligent activity of the parties 
themselves, whether by individual efforts or by joint 
association. Also on the absolute duty of Christian charity, 
which requires a right use of this world's goods and the 
dedication of the surplus to relieve the needs of the poor. In 
case private efforts to this end are insufficient, the Holy 
Father" counts on the supplementary intervention of the 
public authority. To relieve the penury of the needy, says the 
Holy Father, is one of the most important of the 
administrative duties of those who have the care of the 
State and of the common good. 


180. By What Title Is the Family Wage Due? 



His Holiness Pius XI does not undertake to solve this 
question by an authoritative decree, any more than did Leo 
XIII in his "Rerum Novarum." But he insinuates, as did Leo 
XIII, that the title is one of strict justice. The Latin text does 
not present the obligation of paying a family wage as 
connected with that of paying a just wage. Literally, the 
words: "neque fas est mercedes status tam tenues quce, pro 
rerum condicionibus, alendm families sint impares," are 
translated: "nor is it lawful to fix such a scanty wage as will 
be insufficient for the upkeep of the family in the 
circumstances in which it is placed." The words, "nor is it 
lawful" must be understood in this sense, the "nor" being 
used in this instance merely as a connective. 

181. Should the Care of Indigent Families Extend to 
Illegitimate Children? 

The Encyclical says that they should also be helped in order 
to avoid greater evils. Besides, a woman who accepts the 
burden of motherhood has in part expiated the guilt of 
conception. The Encyclical, however, protests against the 
inversion of right order which takes place when an 
illegitimate mother is treated better, is aided more 
expeditiously and more bountifully than is the dutiful wife. 

182. Should the Intervention of the State be Limited 
to Material Aid? 

It is of the highest importance to the State to safeguard also 
the moral order; to promulgate just laws regarding conjugal 
chastity and the mutual duties of husband and wife. 

183. What Laws, for Instance, Are Highly Desirable 
from This Point of View? 

Laws forbidding criminal practices, punishing the instigators 
and advisers of such practices; hindering the manufacture 



and sale of instruments designed for such abuses; laws 
regulating and protecting marriage according to the law of 
God and the declarations of the Church. 

184. Does not This Suppose an Understanding of the 
Civil Power with the Ecclesiastical, an Alliance, a 
Concerted Action Between the Two? 

It does; but such an understating and alliance are highly 
desirable. Public morals need the guidance of the true 
religion and the help of grace; while on the other hand civil 
laws can accomplish a great deal to second the Church. Not 
a few people regulate, if not their consciences, at least their 
conduct, according to what State laws allow or forbid. 

185. Does not Such an Understanding Threaten to 
Diminish the Authority and Influence of the State? 

The State has nothing to fear from it, since the Church 
recognizes the legitimacy of the civil authority as parallel 
with that of the Church, and the independence of the two, 
each in its own sphere. On the other hand, the family, 
society, and humanity have everything to gain by such an 
agreement. 

186. Can Such an Accord be Practically Realized in 
Modern Society? 

So much so that the Holy Father can adduce the example of 
the Lateran pacts, those agreements with Italy which 
furnished the solution to the Roman Question. 

As regards marriage, the Concordat, in article 34 begins with 
this fine preamble: "The Italian State, wishing to restore to 
marriage, which is the basis of families, a dignity worthy of 
the Catholic traditions of its subjects, recognizes the civil 



effects of the sacrament of matrimony as it is regulated by 
Canon Law." 

There follows a stipulation that the banns of marriage shall 
be published, not only in the parish, but also in the 
communal house. 

Immediately after the wedding the parish priest is to explain 
the civil effects of the marriage by reading the provisions of 
the civil code on the rights and duties of husband and wife. 
A copy of the marriage certificate must be furnished within 
five days to the Commune, to be entered in the records of 
the State. 

Grounds for nullity, and the dispensation from the bond of a 
non-consummated marriage {ratum et non consummation) 
are reserved to the ecclesiastical bureaus. The Supreme 
Tribunal of the Signature verifies the regularity of the 
procedure and transmits the decrees to the Court of Appeals 
of the State, which shall render them executory. 

The Holy See consents to the adjudication of causes of 
separation by the civil judicial authorities. 

187. What Is the Wish Expressed by the Holy Father 
at the Close of This Beautiful Encyclical? 

He expresses the wish that its teachings may be spread far 
and wide, and its lessons and precepts put into practice. 

Also the Father of all the Faithful cannot but be pleased to 
receive from men of the world and men of learning, such 
testimonials as the one that comes from Dr. Rene Biot, of 
Lyons, who writes: "It is not only lessons immorality but also 
lessons in method which the Encyclical gives to the medical 
world. While it will serve as a guide to morality, it will also 
mark a new epoch by stimulating medical men to new 



efforts for the upbuilding of the science of 'human 
medicine.'" 

188. But, When We Consider What Modern Society Is, 
with All the Demands of its "Culture," Is not This a 
Utopian Dream? 

It is no more utopian than were these same teachings when 
they were promulgated amid the corruption of pagan Rome. 

As a matter of fact it is already awakening a response in the 
consciences even of persons who are strangers to the 
Catholic faith. 

"Here we have at last," said the Protestant magazine Vie 
Nouvelle, on 30 January 1931, "without mincing, 
compromise, or concealment, the evangelic ideal of 
marriage, highly proclaimed with all its severity and all its 
imposing beauty, and the formal condemnation of whatever 
threatens its sublime indissolubility or stains its purity." 

The noted English Catholic writer and lecturer, G. K. 
Chesterton, said in New York: The Encyclical on Christian 
marriage "compels us to squarely face the question whether 
the world would really be happier under the sexual anarchy 
advocated by the vociferous minority or living in conformity 
with the rules prescribed by the Church." 

"In truth," concludes the Catholic Doctor Deelen, 
"indissoluble Christian marriage meets all the legitimate 
demands which life attaches to procreation." 

We may therefore repeat with confidence the touching 
prayer which at the close of his Encyclical the Holy Father 
addresses to the Most Blessed Trinity; and we may also 
count on the Apostolic Blessing which he then gave to the 
entire world. 



CLOSING PRAYER OF THE HOLY FATHER 


May the Father, "of whom all Paternity in heaven and earth 
is named," who strengthens the weak and gives courage to 
the pusillanimous and faint-hearted, and Christ Our Lord and 
Redeemer, "the Institutor and Perfecter of the holy 
Sacraments," who desired marriage to be and made it the 
mystical image of His own ineffable union with the Church, 
and the Holy Ghost, charity, the light of hearts and the 
strength of the mind, grant that what We by this letter have 
expounded concerning the holy Sacrament of Matrimony, 
the wonderful law and will of God respecting it, the errors 
and impending dangers, and the remedies with which they 
can be counteracted, all will perceive, will admit with a 
ready will, and by the grace of God will put into practice, so 
that that fruitfulness dedicated to God, immaculate faith, 
unshaken stability, and the riches and plenitude of the 
graces of the Sacrament, may once more vigorously flourish 
in Christian wedlock. 



CASTI CONNUBII 

ENCYCLICAL OF POPE PIUS XI 
ON CHRISTIAN MARRIAGE 

TO THE VENERABLE 
BRETHREN, PATRIARCHS, 

PRIMATES, ARCHBISHOPS, 

BISHOPS, AND OTHER LOCAL 
ORDINARIES ENJOYING PEACE 
AND COMMUNION WITH THE 
APOSTOLIC SEE 

Venerable Brethren and 
Beloved Children, Health and 
Apostolic Benediction. 

How great is the dignity of 
chaste wedlock. Venerable 
Brethren, may be judged best 
from this that Christ Our Lord, 

Son of the Eternal Father, havi 
fallen man, not only, with His loving desire of compassing 
the redemption of our race, ordained it in an especial 
manner as the principle and foundation of domestic society 
and therefore of all human intercourse, but also raised it to 
the rank of a truly and great sacrament of the New Law, 
restored it to the original purity of its divine institution, and 
accordingly entrusted all its discipline and care to His 
spouse the Church. 

2. In order, however, that amongst men of every nation and 
every age the desired fruits may be obtained from this 
renewal of matrimony, it is necessary, first of all, that men's 
minds be illuminated with the true doctrine of Christ 





regarding it; and secondly, that Christian spouses, the 
weakness of their wills strengthened by the internal grace of 
God, shape all their ways of thinking and of acting in 
conformity with that pure law of Christ so as to obtain true 
peace and happiness for themselves and for their families. 

3. Yet not only do We, looking with paternal eye on the 
universal world from this Apostolic See as from a watch- 
tower, but you, also. Venerable Brethren, see, and seeing 
deeply grieve with Us that a great number of men, forgetful 
of that divine work of redemption, either entirely ignore or 
shamelessly deny the great sanctity of Christian wedlock, or 
relying on the false principles of a new and utterly perverse 
morality, too often trample it underfoot. And since these 
most pernicious errors and depraved morals have begun to 
spread even amongst the faithful and are gradually gaining 
ground, in Our office as Christ's Vicar upon earth and 
Supreme Shepherd and Teacher We consider it Our duty to 
raise Our voice to keep the flock committed to Our care from 
poisoned pastures and, as far as in Us lies, to preserve it 
from harm. 

4. We have decided therefore to speak to you. Venerable 
Brethren, and through you to the whole Church of Christ and 
indeed to the whole human race, on the nature and dignity 
of Christian marriage, on the advantages and benefits which 
accrue from it to the family and to human society itself, on 
the errors contrary to this most important point of the 
Gospel teaching, on the vices opposed to conjugal union, 
and lastly on the principal remedies to be applied. In so 
doing We follow the footsteps of Our predecessor, Leo XIII, of 
happy memory, whose Encyclical Arcanum, published fifty 
years ago. We hereby confirm and make Our own, and while 
We wish to expound more fully certain points called for by 
the circumstances of our times, nevertheless We declare 



that, far from being obsolete, it retains its full force at the 
present day. 


5. And to begin with that same Encyclical, which is wholly 
concerned in vindicating the divine institution of matrimony, 
its sacramental dignity, and its perpetual stability, let it be 
repeated as an immutable and inviolable fundamental 
doctrine that matrimony was not instituted or restored by 
man but by God; not by man were the laws made to 
strengthen and confirm and elevate it but by God, the 
Author of nature, and by Christ Our Lord by Whom nature 
was redeemed, and hence these laws cannot be subject to 
any human decrees or to any contrary pact even of the 
spouses themselves. This is the doctrine of Holy Scripture; 
this is the constant tradition of the Universal Church; this 
the solemn definition of the sacred Council of Trent, which 
declares and establishes from the words of Holy Writ itself 
that God is the Author of the perpetual stability of the 
marriage bond, its unity and its firmness. 

6. Yet although matrimony is of its very nature of divine 
institution, the human will, too, enters into it and performs a 
most noble part. For each individual marriage, inasmuch as 
it is a conjugal union of a particular man and woman, arises 
only from the free consent of each of the spouses; and this 
free act of the will, by which each party hands over and 
accepts those rights proper to the state of marriage, is so 
necessary to constitute true marriage that it cannot be 
supplied by any human power. This freedom, however, 
regards only the question whether the contracting parties 
really wish to enter upon matrimony or to marry this 
particular person; but the nature of matrimony is entirely 
independent of the free will of man, so that if one has once 
contracted matrimony he is thereby subject to its divinely 
made laws and its essential properties. For the Angelic 
Doctor, writing on conjugal honor and on the offspring which 



is the fruit of marriage, says: "These things are so contained 
in matrimony by the marriage pact itself that, if anything to 
the contrary were expressed in the consent which makes the 
marriage, it would not be a true marriage." 

7. By matrimony, therefore, the souls of the contracting 
parties are joined and knit together more directly and more 
intimately than are their bodies, and that not by any passing 
affection of sense of spirit, but by a deliberate and firm act 
of the will; and from this union of souls by God's decree, a 
sacred and inviolable bond arises. Hence the nature of this 
contract, which is proper and peculiar to it alone, makes it 
entirely different both from the union of animals entered 
into by the blind instinct of nature alone in which neither 
reason nor free will plays a part, and also from the 
haphazard unions of men, which are far removed from all 
true and honorable unions of will and enjoy none of the 
rights of family life. 

8. From this it is clear that legitimately constituted authority 
has the right and therefore the duty to restrict, to prevent, 
and to punish those base unions which are opposed to 
reason and to nature; but since it is a matter which flows 
from human nature itself, no less certain is the teaching of 
Our predecessor, Leo XIII of happy memory: "In choosing a 
state of life there is no doubt but that it is in the power and 
discretion of each one to prefer one or the other: either to 
embrace the counsel of virginity given by Jesus Christ, or to 
bind himself in the bonds of matrimony. To take away from 
man the natural and primeval right of marriage, to 
circumscribe in any way the principal ends of marriage laid 
down in the beginning by God Himself in the words 'Increase 
and multiply,' is beyond the power of any human law." 

9. Therefore the sacred partnership of true marriage is 
constituted both by the will of God and the will of man. From 



God comes the very institution of marriage, the ends for 
which it was instituted, the laws that govern it, the blessings 
that flow from it; while man, through generous surrender of 
his own person made to another for the whole span of life, 
becomes, with the help and cooperation of God, the author 
of each particular marriage, with the duties and blessings 
annexed thereto from divine institution. 

10. Now when We come to explain. Venerable Brethren, what 
are the blessings that God has attached to true matrimony, 
and how great they are, there occur to Us the words of that 
illustrious Doctor of the Church whom We commemorated 
recently in Our Encyclical Ad salutem on the occasion of the 
fifteenth centenary of his death: "These," says Saint 
Augustine, "are all the blessings of matrimony on account of 
which matrimony itself is a blessing; offspring, conjugal faith 
and the sacrament." And how under these three heads is 
contained a splendid summary of the whole doctrine of 
Christian marriage, the holy Doctor himself expressly 
declares when he said: "By conjugal faith it is provided that 
there should be no carnal intercourse outside the marriage 
bond with another man or woman; with regard to offspring, 
that children should be begotten of love, tenderly cared for 
and educated in a religious atmosphere; finally, in its 
sacramental aspect that the marriage bond should not be 
broken and that a husband or wife, if separated, should not 
be joined to another even for the sake of offspring. This we 
regard as the law of marriage by which the fruitfulness of 
nature is adorned and the evil of incontinence is restrained." 

11. Thus amongst the blessings of marriage, the child holds 
the first place. And indeed the Creator of the human race 
Himself, Who in His goodness wishes to use men as His 
helpers in the propagation of life, taught this when, 
instituting marriage in Paradise, He said to our first parents, 
and through them to all future spouses: "Increase and 



multiply, and fill the earth." As Saint Augustine admirably 
deduces from the words of the holy Apostle Saint Paul to 
Timothy when he says: "The Apostle himself is therefore a 
witness that marriage is for the sake of generation: 'I wish,' 
he says, 'young girls to marry.' And, as if someone said to 
him, 'Why?,' he immediately adds: 'To bear children, to be 
mothers of families'." 

12. How great a boon of God this is, and how great a 
blessing of matrimony is clear from a consideration of man's 
dignity and of his sublime end. For man surpasses all other 
visible creatures by the superiority of his rational nature 
alone. Besides, God wishes men to be born not only that 
they should live and fill the earth, but much more that they 
may be worshippers of God, that they may know Him and 
love Him and finally enjoy Him for ever in heaven; and this 
end, since man is raised by God in a marvelous way to the 
supernatural order, surpasses all that eye hath seen, and ear 
heard, and all that hath entered into the heart of man. From 
which it is easily seen how great a gift of divine goodness 
and how remarkable a fruit of marriage are children born by 
the omnipotent power of God through the cooperation of 
those bound in wedlock. 

13. But Christian parents must also understand that they are 
destined not only to propagate and preserve the human race 
on earth, indeed not only to educate any kind of 
worshippers of the true God, but children who are to become 
members of the Church of Christ, to raise up fellow-citizens 
of the Saints, and members of God's household, that the 
worshippers of God and Our Savior may daily increase. 

14. For although Christian spouses even if sanctified 
themselves cannot transmit sanctification to their progeny, 
nay, although the very natural process of generating life has 
become the way of death by which original sin is passed on 



to posterity, nevertheless, they share to some extent in the 
blessings of that primeval marriage of Paradise, since it is 
theirs to offer their offspring to the Church in order that by 
this most fruitful Mother of the children of God they may be 
regenerated through the laver of Baptism unto supernatural 
justice and finally be made living members of Christ, 
partakers of immortal life, and heirs of that eternal glory to 
which we all aspire from our inmost heart. 

15. If a true Christian mother weigh well these things, she 
will indeed understand with a sense of deep consolation that 
of her the words of Our Savior were spoken: "A woman . . . 
when she hath brought forth the child remembereth no more 
the anguish, for joy that a man is born into the world"; and 
proving herself superior to all the pains and cares and 
solicitudes of her maternal office with a more just and holy 
joy than that of the Roman matron, the mother of the 
Gracchi, she will rejoice in the Lord crowned as it were with 
the glory of her offspring. Both husband and wife, however, 
receiving these children with joy and gratitude from the 
hand of God, will regard them as a talent committed to their 
charge by God, not only to be employed for their own 
advantage or for that of an earthly commonwealth, but to be 
restored to God with interest on the day of reckoning. 

16. The blessing of offspring, however, is not completed by 
the mere begetting of them, but something else must be 
added, namely the proper education of the offspring. For the 
most wise God would have failed to make sufficient 
provision for children that had been born, and so for the 
whole human race, if He had not given to those to whom He 
had entrusted the power and right to beget them, the power 
also and the right to educate them. For no one can fail to see 
that children are incapable of providing wholly for 
themselves, even in matters pertaining to their natural life, 
and much less in those pertaining to the supernatural, but 



require for many years to be helped, instructed, and 
educated by others. Now it is certain that both by the law of 
nature and of God this right and duty of educating their 
offspring belongs in the first place to those who began the 
work of nature by giving them birth, and they are indeed 
forbidden to leave unfinished this work and so expose it to 
certain ruin. But in matrimony provision has been made in 
the best possible way for this education of children that is so 
necessary, for, since the parents are bound together by an 
indissoluble bond, the care and mutual help of each is 
always at hand. 

17. Since, however. We have spoken fully elsewhere on the 
Christian education of youth, let Us sum it all up by quoting 
once more the words of Saint Augustine: "As regards the 
offspring it is provided that they should be begotten lovingly 
and educated religiously," - and this is also expressed 
succinctly in the Code of Canon Law - "The primary end of 
marriage is the procreation and the education of children." 

18. Nor must We omit to remark, in fine, that since the duty 
entrusted to parents for the good of their children is of such 
high dignity and of such great importance, every use of the 
faculty given by God for the procreation of new life is the 
right and the privilege of the married state alone, by the law 
of God and of nature, and must be confined absolutely 
within the sacred limits of that state. 

19. The second blessing of matrimony which We said was 
mentioned by Saint Augustine, is the blessing of conjugal 
honor which consists in the mutual fidelity of the spouses in 
fulfilling the marriage contract, so that what belongs to one 
of the parties by reason of this contract sanctioned by divine 
law, may not be denied to him or permitted to any third 
person; nor may there be conceded to one of the parties 
anything which, being contrary to the rights and laws of God 



and entirely opposed to matrimonial faith, can never be 
conceded. 

20. Wherefore, conjugal faith, or honor, demands in the first 
place the complete unity of matrimony which the Creator 
Himself laid down in the beginning when He wished it to be 
not otherwise than between one man and one woman. And 
although afterwards this primeval law was relaxed to some 
extent by God, the Supreme Legislator, there is no doubt 
that the law of the Gospel fully restored that original and 
perfect unity, and abrogated all dispensations as the words 
of Christ and the constant teaching and action of the Church 
show plainly. With reason, therefore, does the Sacred Council 
of Trent solemnly declare: "Christ Our Lord very clearly 
taught that in this bond two persons only are to be united 
and joined together when He said: Therefore they are no 
longer two, but one flesh'." 

21. Nor did Christ Our Lord wish only to condemn any form 
of polygamy or polyandry, as they are called, whether 
successive or simultaneous, and every other external 
dishonorable act, but, in order that the sacred bonds of 
marriage may be guarded absolutely inviolate. He forbade 
also even willful thoughts and desires of such like things: 
"But I say to you, that whosoever shall look on a woman to 
lust after her hath already committed adultery with her in 
his heart." Which words of Christ Our Lord cannot be 
annulled even by the consent of one of the partners of 
marriage for they express a law of God and of nature which 
no will of man can break or bend. 

22. Nay, that mutual familiar intercourse between the 
spouses themselves, if the blessing of conjugal faith is to 
shine with becoming splendor, must be distinguished by 
chastity so that husband and wife bear themselves in all 
things with the law of God and of nature, and endeavor 



always to follow the will of their most wise and holy Creator 
with the greatest reverence toward the work of God. 

23. This conjugal faith, however, which is most aptly called 
by Saint Augustine the "faith of chastity" blooms more 
freely, more beautifully and more nobly, when it is rooted in 
that more excellent soil, the love of husband and wife which 
pervades all the duties of married life and holds pride of 
place in Christian marriage. For matrimonial faith demands 
that husband and wife be joined in an especially holy and 
pure love, not as adulterers love each other, but as Christ 
loved the Church. This precept the Apostle laid down when 
he said: "Husbands, love your wives as Christ also loved the 
Church," that Church which of a truth He embraced with a 
boundless love not for the sake of His own advantage, but 
seeking only the good of His Spouse. The love, then, of 
which We are speaking is not that based on the passing lust 
of the moment nor does it consist in pleasing words only, but 
in the deep attachment of the heart which is expressed in 
action, since love is proved by deeds. This outward 
expression of love in the home demands not only mutual 
help but must go further; must have as its primary purpose 
that man and wife help each other day by day in forming 
and perfecting themselves in the interior life, so that 
through their partnership in life they may advance ever 
more and more in virtue, and above all that they may grow 
in true love toward God and their neighbor, on which indeed 
"dependeth the whole Law and the Prophets." For all men of 
every condition, in whatever honorable walk of life they may 
be, can and ought to imitate that most perfect example of 
holiness placed before man by God, namely Christ Our Lord, 
and by God's grace to arrive at the summit of perfection, as 
is proved by the example set us of many saints. 

24. This mutual molding of husband and wife, this 
determined effort to perfect each other, can in a very real 



sense, as the Roman Catechism teaches, be said to be the 
chief reason and purpose of matrimony, provided matrimony 
be looked at not in the restricted sense as instituted for the 
proper conception and education of the child, but more 
widely as the blending of life as a whole and the mutual 
interchange and sharing thereof. 

25. By this same love it is necessary that all the other rights 
and duties of the marriage state be regulated as the words 
of the Apostle: "Let the husband render the debt to the wife, 
and the wife also in like manner to the husband," express 
not only a law of justice but of charity. 

26. Domestic society being confirmed, therefore, by this 
bond of love, there should flourish in it that "order of love," 
as Saint Augustine calls it. This order includes both the 
primacy of the husband with regard to the wife and children, 
the ready subjection of the wife and her willing obedience, 
which the Apostle commends in these words: "Let women be 
subject to their husbands as to the Lord, because the 
husband is the head of the wife, and Christ is the head of 
the Church." 

27. This subjection, however, does not deny or take away 
the liberty which fully belongs to the woman both in view of 
her dignity as a human person, and in view of her most 
noble office as wife and mother and companion; nor does it 
bid her obey her husband's every request if not in harmony 
with right reason or with the dignity due to wife; nor, in fine, 
does it imply that the wife should be put on a level with 
those persons who in law are called minors, to whom it is not 
customary to allow free exercise of their rights on account of 
their lack of mature judgment, or of their ignorance of 
human affairs. But it forbids that exaggerated liberty which 
cares not for the good of the family; it forbids that in this 
body which is the family, the heart be separated from the 



head to the great detriment of the whole body and the 
proximate danger of ruin. For if the man is the head, the 
woman is the heart, and as he occupies the chief place in 
ruling, so she may and ought to claim for herself the chief 
place in love. 

28. Again, this subjection of wife to husband in its degree 
and manner may vary according to the different conditions 
of persons, place and time. In fact, if the husband neglect 
his duty, it falls to the wife to take his place in directing the 
family. But the structure of the family and its fundamental 
law, established and confirmed by God, must always and 
everywhere be maintained intact. 

29. With great wisdom Our predecessor Leo XIII, of happy 
memory, in the Encyclical on Christian marriage which We 
have already mentioned, speaking of this order to be 
maintained between man and wife, teaches: "The man is the 
ruler of the family, and the head of the woman; but because 
she is flesh of his flesh and bone of his bone, let her be 
subject and obedient to the man, not as a servant but as a 
companion, so that nothing be lacking of honor or of dignity 
in the obedience which she pays. Let divine charity be the 
constant guide of their mutual relations, both in him who 
rules and in her who obeys, since each bears the image, the 
one of Christ, the other of the Church." 

30. These, then, are the elements which compose the 
blessing of conjugal faith: unity, chastity, charity, honorable 
noble obedience, which are at the same time an 
enumeration of the benefits which are bestowed on husband 
and wife in their married state, benefits by which the peace, 
the dignity and the happiness of matrimony are securely 
preserved and fostered. Wherefore it is not surprising that 
this conjugal faith has always been counted amongst the 
most priceless and special blessings of matrimony. 



31. But this accumulation of benefits is completed and, as it 
were, crowned by that blessing of Christian marriage which 
in the words of Saint Augustine we have called the 
sacrament, by which is denoted both the indissolubility of 
the bond and the raising and hallowing of the contract by 
Christ Himself, whereby He made it an efficacious sign of 
grace. 

32. In the first place Christ Himself lays stress on the 
indissolubility and firmness of the marriage bond when He 
says: "What God hath joined together let no man put 
asunder," and: "Everyone that putteth away his wife and 
marrieth another committeth adultery, and he that marrieth 
her that is put away from her husband committeth adultery." 

33. And Saint Augustine clearly places what he calls the 
blessing of matrimony in this indissolubility when he says: 
"In the sacrament it is provided that the marriage bond 
should not be broken, and that a husband or wife, if 
separated, should not be joined to another even for the sake 
of offspring." 

34. And this inviolable stability, although not in the same 
perfect measure in every case, belongs to every true 
marriage, for the word of the Lord: "What God hath joined 
together let no man put asunder," must of necessity include 
all true marriages without exception, since it was spoken of 
the marriage of our first parents, the prototype of every 
future marriage. Therefore although before Christ the 
sublimeness and the severity of the primeval law was so 
tempered that Moses permitted to the chosen people of God 
on account of the hardness of their hearts that a bill of 
divorce might be given in certain circumstances, 
nevertheless, Christ, by virtue of His supreme legislative 
power, recalled this concession of greater liberty and 
restored the primeval law in its integrity by those words 



which must never be forgotten, "What God hath joined 
together let no man put asunder." Wherefore, Our 
predecessor Pius VI of happy memory, writing to the Bishop 
of Agria, most wisely said: "Hence it is clear that marriage 
even in the state of nature, and certainly long before it was 
raised to the dignity of a sacrament, was divinely instituted 
in such a way that it should carry with it a perpetual and 
indissoluble bond which cannot therefore be dissolved by 
any civil law. Therefore although the sacramental element 
may be absent from a marriage as is the case among 
unbelievers, still in such a marriage, inasmuch as it is a true 
marriage there must remain and indeed there does remain 
that perpetual bond which by divine right is so bound up 
with matrimony from its first institution that it is not subject 
to any civil power. And so, whatever marriage is said to be 
contracted, either it is so contracted that it is really a true 
marriage, in which case it carries with it that enduring bond 
which by divine right is inherent in every true marriage; or it 
is thought to be contracted without that perpetual bond, 
and in that case there is no marriage, but an illicit union 
opposed of its very nature to the divine law, which therefore 
cannot be entered into or maintained." 

35. And if this stability seems to be open to exception, 
however rare the exception may be, as in the case of certain 
natural marriages between unbelievers, or amongst 
Christians in the case of those marriages which though valid 
have not been consummated, that exception does not 
depend on the will of men nor on that of any merely human 
power, but on divine law, of which the only guardian and 
interpreter is the Church of Christ. However, not even this 
power can ever affect for any cause whatsoever a Christian 
marriage which is valid and has been consummated, for as it 
is plain that here the marriage contract has its full 
completion, so, by the will of God, there is also the greatest 



firmness and indissolubility which may not be destroyed by 
any human authority. 

36. If we wish with all reverence to inquire into the intimate 
reason of this divine decree, Venerable Brethren, we shall 
easily see it in the mystical signification of Christian 
marriage which is fully and perfectly verified in 
consummated marriage between Christians. For, as the 
Apostle says in his Epistle to the Ephesians, the marriage of 
Christians recalls that most perfect union which exists 
between Christ and the Church: "Sacramentum hoc magnum 
est, ego autem dico, in Christo et in ecclesia;" which union, 
as long as Christ shall live and the Church through Him, can 
never be dissolved by any separation. And this Saint 
Augustine clearly declares in these words: "This is 
safeguarded in Christ and the Church, which, living with 
Christ who lives for ever may never be divorced from Him. 
The observance of this sacrament is such in the City of God . 

. . that is, in the Church of Christ, that when for the sake of 
begetting children, women marry or are taken to wife, it is 
wrong to leave a wife that is sterile in order to take another 
by whom children may be hand. Anyone doing this is guilty 
of adultery, just as if he married another, guilty not by the 
law of the day, according to which when one's partner is put 
away another may be taken, which the Lord allowed in the 
law of Moses because of the hardness of the hearts of the 
people of Israel; but by the law of the Gospel." 

37. Indeed, how many and how important are the benefits 
which flow from the indissolubility of matrimony cannot 
escape anyone who gives even a brief consideration either 
to the good of the married parties and the offspring or to the 
welfare of human society. First of all, both husband and wife 
possess a positive guarantee of the endurance of this 
stability which that generous yielding of their persons and 
the intimate fellowship of their hearts by their nature 



strongly require, since true love never falls away. Besides, a 
strong bulwark is set up in defense of a loyal chastity 
against incitements to infidelity, should any be encountered 
either from within or from without; any anxious fear lest in 
adversity or old age the other spouse would prove unfaithful 
is precluded and in its place there reigns a calm sense of 
security. Moreover, the dignity of both man and wife is 
maintained and mutual aid is most satisfactorily assured, 
while through the indissoluble bond, always enduring, the 
spouses are warned continuously that not for the sake of 
perishable things nor that they may serve their passions, 
but that they may procure one for the other high and lasting 
good have they entered into the nuptial partnership, to be 
dissolved only by death. In the training and education of 
children, which must extend over a period of many years, it 
plays a great part, since the grave and long enduring 
burdens of this office are best borne by the united efforts of 
the parents. Nor do lesser benefits accrue to human society 
as a whole. For experience has taught that unassailable 
stability in matrimony is a fruitful source of virtuous life and 
of habits of integrity. Where this order of things obtains, the 
happiness and well being of the nation is safely guarded; 
what the families and individuals are, so also is the State, for 
a body is determined by its parts. Wherefore, both for the 
private good of husband, wife and children, as likewise for 
the public good of human society, they indeed deserve well 
who strenuously defend the inviolable stability of 
matrimony. 

38. But considering the benefits of the Sacrament, besides 
the firmness and indissolubility, there are also much higher 
emoluments as the word "sacrament" itself very aptly 
indicates; for to Christians this is not a meaningless and 
empty name. Christ the Lord, the Institutor and "Perfecter" of 
the holy sacraments, by raising the matrimony of His faithful 
to the dignity of a true sacrament of the New Law, made it a 



sign and source of that peculiar internal grace by which "it 
perfects natural love, it confirms an indissoluble union, and 
sanctifies both man and wife." 

39. And since the valid matrimonial consent among the 
faithful was constituted by Christ as a sign of grace, the 
sacramental nature is so intimately bound up with Christian 
wedlock that there can be no true marriage between 
baptized persons "without it being by that very fact a 
sacrament." 

40. By the very fact, therefore, that the faithful with sincere 
mind give such consent, they open up for themselves a 
treasure of sacramental grace from which they draw 
supernatural power for the fulfilling of their rights and duties 
faithfully, holily, perseveringly even unto death. Hence this 
sacrament not only increases sanctifying grace, the 
permanent principle of the supernatural life, in those who, 
as the expression is, place no obstacle (obex) in its way, but 
also adds particular gifts, dispositions, seeds of grace, by 
elevating and perfecting the natural powers. By these gifts 
the parties are assisted not only in understanding, but in 
knowing intimately, in adhering to firmly, in willing 
effectively, and in successfully putting into practice, those 
things which pertain to the marriage state, its aims and 
duties, giving them in fine right to the actual assistance of 
grace, whensoever they need it for fulfilling the duties of 
their state. 

41. Nevertheless, since it is a law of divine Providence in the 
supernatural order that men do not reap the full fruit of the 
Sacraments which they receive after acquiring the use of 
reason unless they cooperate with grace, the grace of 
matrimony will remain for the most part an unused talent 
hidden in the field unless the parties exercise these 
supernatural powers and cultivate and develop the seeds of 



grace they have received. If, however, doing all that lies with 
their power, they cooperate diligently, they will be able with 
ease to bear the burdens of their state and to fulfill their 
duties. By such a sacrament they will be strengthened, 
sanctified and in a manner consecrated. For, as Saint 
Augustine teaches, just as by Baptism and Holy Orders a 
man is set aside and assisted either for the duties of 
Christian life or for the priestly office and is never deprived 
of their sacramental aid, almost in the same way (although 
not by a sacramental character), the faithful once joined by 
marriage ties can never be deprived of the help and the 
binding force of the sacrament. Indeed, as the Holy Doctor 
adds, even those who commit adultery carry with them that 
sacred yoke, although in this case not as a title to the glory 
of grace but for the ignominy of their guilty action, "as the 
soul by apostasy, withdrawing as it were from marriage with 
Christ, even though it may have lost its faith, does not lose 
the sacrament of Faith which it received at the laver of 
regeneration." 

42. These parties, let it be noted, not fettered but adorned 
by the golden bond of the sacrament, not hampered but 
assisted, should strive with all their might to the end that 
their wedlock, not only through the power and symbolism of 
the sacrament, but also through their spirit and manner of 
life, may be and remain always the living image of that most 
fruitful union of Christ with the Church, which is to 
venerated as the sacred token of most perfect love. 

43. All of these things. Venerable Brethren, you must 
consider carefully and ponder over with a lively faith if you 
would see in their true light the extraordinary benefits on 
matrimony - offspring, conjugal faith, and the sacrament. No 
one can fail to admire the divine Wisdom, Holiness and 
Goodness which, while respecting the dignity and happiness 
of husband and wife, has provided so bountifully for the 



conservation and propagation of the human race by a single 
chaste and sacred fellowship of nuptial union. 

44. When we consider the great excellence of chaste 
wedlock, Venerable Brethren, it appears all the more 
regrettable that particularly in our day we should witness 
this divine institution often scorned and on every side 
degraded. 

45. For now, alas, not secretly nor under cover, but openly, 
with all sense of shame put aside, now by word again by 
writings, by theatrical productions of every kind, by 
romantic fiction, by amorous and frivolous novels, by 
cinematographs portraying in vivid scene, in addresses 
broadcast by radio telephony, in short by all the inventions 
of modern science, the sanctity of marriage is trampled upon 
and derided; divorce, adultery, all the basest vices either are 
extolled or at least are depicted in such colors as to appear 
to be free of all reproach and infamy. Books are not lacking 
which dare to pronounce themselves as scientific but which 
in truth are merely coated with a veneer of science in order 
that they may the more easily insinuate their ideas. The 
doctrines defended in these are offered for sale as the 
productions of modern genius, of that genius namely, which, 
anxious only for truth, is considered to have emancipated 
itself from all those old-fashioned and immature opinions of 
the ancients; and to the number of these antiquated 
opinions they relegate the traditional doctrine of Christian 
marriage. 

46. These thoughts are instilled into men of every class, rich 
and poor, masters and workers, lettered and unlettered, 
married and single, the godly and godless, old and young, 
but for these last, as easiest prey, the worst snares are laid. 



47. Not all the sponsors of these new doctrines are carried to 
the extremes of unbridled lust; there are those who, striving 
as it were to ride a middle course, believe nevertheless that 
something should be conceded in our times as regards 
certain precepts of the divine and natural law. But these 
likewise, more or less wittingly, are emissaries of the great 
enemy who is ever seeking to sow cockle among the wheat. 
We, therefore, whom the Father has appointed over His field. 
We who are bound by Our most holy office to take care lest 
the good seed be choked by the weeds, believe it fitting to 
apply to Ourselves the most grave words of the Holy Ghost 
with which the Apostle Paul exhorted his beloved Timothy: 
"Be thou vigilant. . . Fulfill thy ministry . . . Preach the word, 
be instant in season, out of season, reprove, entreat, rebuke 
in all patience and doctrine." 

48. And since, in order that the deceits of the enemy may be 
avoided, it is necessary first of all that they be laid bare; 
since much is to be gained by denouncing these fallacies for 
the sake of the unwary, even though We prefer not to name 
these iniquities "as becometh saints," yet for the welfare of 
souls We cannot remain altogether silent. 

49. To begin at the very source of these evils, their basic 
principle lies in this, that matrimony is repeatedly declared 
to be not instituted by the Author of nature nor raised by 
Christ the Lord to the dignity of a true sacrament, but 
invented by man. Some confidently assert that they have 
found no evidence of the existence of matrimony in nature 
or in her laws, but regard it merely as the means of 
producing life and of gratifying in one way or another a 
vehement impulse; on the other hand, others recognize that 
certain beginnings or, as it were, seeds of true wedlock are 
found in the nature of man since, unless men were bound 
together by some form of permanent tie, the dignity of 
husband and wife or the natural end of propagating and 



rearing the offspring would not receive satisfactory 
provision. At the same time they maintain that in all beyond 
this germinal idea matrimony, through various concurrent 
causes, is invented solely by the mind of man, established 
solely by his will. 

50. How grievously all these err and how shamelessly they 
leave the ways of honesty is already evident from what we 
have set forth here regarding the origin and nature of 
wedlock, its purposes and the good inherent in it. The evil of 
this teaching is plainly seen from the consequences which 
its advocates deduce from it, namely, that the laws, 
institutions and customs by which wedlock is governed, 
since they take their origin solely from the will of man, are 
subject entirely to him, hence can and must be founded, 
changed and abrogated according to human caprice and the 
shifting circumstances of human affairs; that the generative 
power which is grounded in nature itself is more sacred and 
has wider range than matrimony - hence it may be exercised 
both outside as well as within the confines of wedlock, and 
though the purpose of matrimony be set aside, as though to 
suggest that the license of a base fornicating woman should 
enjoy the same rights as the chaste motherhood of a lawfully 
wedded wife. 

51. Armed with these principles, some men go so far as to 
concoct new species of unions, suited, as they say, to the 
present temper of men and the times, which various new 
forms of matrimony they presume to label "temporary," 
"experimental," and "companionate." These offer all the 
indulgence of matrimony and its rights without, however, 
the indissoluble bond, and without offspring, unless later the 
parties alter their cohabitation into a matrimony in the full 
sense of the law. 



52. Indeed there are some who desire and insist that these 
practices be legitimatized by the law or, at least, excused by 
their general acceptance among the people. They do not 
seem even to suspect that these proposals partake of 
nothing of the modern "culture" in which they glory so 
much, but are simply hateful abominations which beyond all 
question reduce our truly cultured nations to the barbarous 
standards of savage peoples. 

53. And now. Venerable Brethren, we shall explain in detail 
the evils opposed to each of the benefits of matrimony. First 
consideration is due to the offspring, which many have the 
boldness to call the disagreeable burden of matrimony and 
which they say is to be carefully avoided by married people 
not through virtuous continence (which Christian law 
permits in matrimony when both parties consent) but by 
frustrating the marriage act. Some justify this criminal abuse 
on the ground that they are weary of children and wish to 
gratify their desires without their consequent burden. Others 
say that they cannot on the one hand remain continent nor 
on the other can they have children because of the 
difficulties whether on the part of the mother or on the part 
of family circumstances. 

54. But no reason, however grave, may be put forward by 
which anything intrinsically against nature may become 
conformable to nature and morally good. Since, therefore, 
the conjugal act is destined primarily by nature for the 
begetting of children, those who in exercising it deliberately 
frustrate its natural power and purpose sin against nature 
and commit a deed which is shameful and intrinsically 
vicious. 

55. Small wonder, therefore, if Holy Writ bears witness that 
the Divine Majesty regards with greatest detestation this 
horrible crime and at times has punished it with death. As 



Saint Augustine notes, "Intercourse even with one's 
legitimate wife is unlawful and wicked where the conception 
of the offspring is prevented. Onan, the son of Juda, did this 
and the Lord killed him for it." 

56. Since, therefore, openly departing from the 
uninterrupted Christian tradition some recently have judged 
it possible solemnly to declare another doctrine regarding 
this question, the Catholic Church, to whom God has 
entrusted the defense of the integrity and purity of morals, 
standing erect in the midst of the moral ruin which 
surrounds her, in order that she may preserve the chastity of 
the nuptial union from being defiled by this foul stain, raises 
her voice in token of her divine ambassadorship and through 
Our mouth proclaims anew: any use whatsoever of 
matrimony exercised in such a way that the act is 
deliberately frustrated in its natural power to generate life is 
an offense against the law of God and of nature, and those 
who indulge in such are branded with the guilt of a grave 
sin. 

57. We admonish, therefore, priests who hear confessions 
and others who have the care of souls, in virtue of Our 
supreme authority and in Our solicitude for the salvation of 
souls, not to allow the faithful entrusted to them to err 
regarding this most grave law of God; much more, that they 
keep themselves immune from such false opinions, in no 
way conniving in them. If any confessor or pastor of souls, 
which may God forbid, lead the faithful entrusted to him into 
these errors or should at least confirm them by approval or 
by guilty silence, let him be mindful of the fact that he must 
render a strict account to God, the Supreme Judge, for the 
betrayal of his sacred trust, and let him take to himself the 
words of Christ: "They are blind and leaders of the blind: and 
if the blind lead the blind, both fall into the pit. 



58. As regards the evil use of matrimony, to pass over the 
arguments which are shameful, not infrequently others that 
are false and exaggerated are put forward. Holy Mother 
Church very well understands and clearly appreciates all 
that is said regarding the health of the mother and the 
danger to her life. And who would not grieve to think of 
these things? Who is not filled with the greatest admiration 
when he sees a mother risking her life with heroic fortitude, 
that she may preserve the life of the offspring which she has 
conceived? God alone, all bountiful and all merciful as He is, 
can reward her for the fulfillment of the office allotted to her 
by nature, and will assuredly repay her in a measure full to 
overflowing. 

59. Holy Church knows well that not infrequently one of the 
parties is sinned against rather than sinning, when for a 
grave cause he or she reluctantly allows the perversion of 
the right order. In such a case, there is no sin, provided that, 
mindful of the law of charity, he or she does not neglect to 
seek to dissuade and to deter the partner from sin. Nor are 
those considered as acting against nature who in the 
married state use their right in the proper manner although 
on account of natural reasons either of time or of certain 
defects, new life cannot be brought forth. For in matrimony 
as well as in the use of the matrimonial rights there are also 
secondary ends, such as mutual aid, the cultivating of 
mutual love, and the quieting of concupiscence which 
husband and wife are not forbidden to consider so long as 
they are subordinated to the primary end and so long as the 
intrinsic nature of the act is preserved. 

60. We are deeply touched by the sufferings of those 
parents who, in extreme want, experience great difficulty in 
rearing their children. 



61. However, they should take care lest the calamitous state 
of their external affairs should be the occasion for a much 
more calamitous error. No difficulty can arise that justifies 
the putting aside of the law of God which forbids all acts 
intrinsically evil. There is no possible circumstance in which 
husband and wife cannot, strengthened by the grace of God, 
fulfill faithfully their duties and preserve in wedlock their 
chastity unspotted. This truth of Christian Faith is expressed 
by the teaching of the Council of Trent. "Let no one be so 
rash as to assert that which the Fathers of the Council have 
placed under anathema, namely, that there are precepts of 
God impossible for the just to observe. God does not ask the 
impossible, but by His commands, instructs you to do what 
you are able, to pray for what you are not able that He may 
help you." 

62. This same doctrine was again solemnly repeated and 
confirmed by the Church in the condemnation of the 
Jansenist heresy which dared to utter this blasphemy 
against the goodness of God: "Some precepts of God are, 
when one considers the powers which man possesses, 
impossible of fulfillment even to the just who wish to keep 
the law and strive to do so; grace is lacking whereby these 
laws could be fulfilled." 

63. But another very grave crime is to be noted. Venerable 
Brethren, which regards the taking of the life of the offspring 
hidden in the mother's womb. Some wish it to be allowed 
and left to the will of the father or the mother; others say it 
is unlawful unless there are weighty reasons which they call 
by the name of medical, social, or eugenic "indication." 
Because this matter falls under the penal laws of the state 
by which the destruction of the offspring begotten but 
unborn is forbidden, these people demand that the 
"indication," which in one form or another they defend, be 
recognized as such by the public law and in no way 



penalized. There are those, moreover, who ask that the 
public authorities provide aid for these death-dealing 
operations, a thing, which, sad to say, everyone knows is of 
very frequent occurrence in some places. 

64. As to the "medical and therapeutic indication" to which, 
using their own words, we have made reference. Venerable 
Brethren, however much we may pity the mother whose 
health and even life is gravely imperiled in the performance 
of the duty allotted to her by nature, nevertheless what 
could ever be a sufficient reason for excusing in any way the 
direct murder of the innocent? This is precisely what we are 
dealing with here. Whether inflicted upon the mother or 
upon the child, it is against the precept of God and the law 
of nature: "Thou shalt not kill:" The life of each is equally 
sacred, and no one has the power, not even the public 
authority, to destroy it. It is of no use to appeal to the right 
of taking away life for here it is a question of the innocent, 
whereas that right has regard only to the guilty; nor is there 
here question of defense by bloodshed against an unjust 
aggressor (for who would call an innocent child an unjust 
aggressor?); again there is not question here of what is 
called the "law of extreme necessity" which could even 
extend to the direct killing of the innocent. Upright and 
skillful doctors strive most praiseworthily to guard and 
preserve the lives of both mother and child; on the contrary, 
those show themselves most unworthy of the noble medical 
profession who encompass the death of one or the other, 
through a pretense at practicing medicine or through 
motives of misguided pity. 

65. All of which agrees with the stern words of the Bishop of 
Hippo in denouncing those wicked parents who seek to 
remain childless, and failing in this, are not ashamed to put 
their offspring to death: "Sometimes this lustful cruelty or 
cruel lust goes so far as to seek to procure a baneful sterility. 



and if this fails the fetus conceived in the womb is in one 
way or another smothered or evacuated, in the desire to 
destroy the offspring before it has life, or if it already lives in 
the womb, to kill it before it is born. If both man and woman 
are party to such practices they are not spouses at all; and if 
from the first they have carried on thus they have come 
together not for honest wedlock, but for impure gratification; 
if both are not party to these deeds, I make bold to say that 
either the one makes herself a mistress of the husband, or 
the other simply the paramour of his wife." 

66. What is asserted in favor of the social and eugenic 
"indication" may and must be accepted, provided lawful and 
upright methods are employed within the proper limits; but 
to wish to put forward reasons based upon them for the 
killing of the innocent is unthinkable and contrary to the 
divine precept promulgated in the words of the Apostle: Evil 
is not to be done that good may come of it. 

67. Those who hold the reins of government should not 
forget that it is the duty of public authority by appropriate 
laws and sanctions to defend the lives of the innocent, and 
this all the more so since those whose lives are endangered 
and assailed cannot defend themselves. Among whom we 
must mention in the first place infants hidden in the 
mother's womb. And if the public magistrates not only do 
not defend them, but by their laws and ordinances betray 
them to death at the hands of doctors or of others, let them 
remember that God is the Judge and Avenger of innocent 
blood which cried from earth to Heaven. 

68. Finally, that pernicious practice must be condemned 
which closely touches upon the natural right of man to enter 
matrimony but affects also in a real way the welfare of the 
offspring. For there are some who over solicitous for the 
cause of eugenics, not only give salutary counsel for more 



certainly procuring the strength and health of the future 
child - which, indeed, is not contrary to right reason - but put 
eugenics before aims of a higher order, and by public 
authority wish to prevent from marrying all those whom, 
even though naturally fit for marriage, they consider, 
according to the norms and conjectures of their 
investigations, would, through hereditary transmission, 
bring forth defective offspring. And more, they wish to 
legislate to deprive these of that natural faculty by medical 
action despite their unwillingness; and this they do not 
propose as an infliction of grave punishment under the 
authority of the state for a crime committed, not to prevent 
future crimes by guilty persons, but against every right and 
good they wish the civil authority to arrogate to itself a 
power over a faculty which it never had and can never 
legitimately possess. 

69. Those who act in this way are at fault in losing sight of 
the fact that the family is more sacred than the State and 
that men are begotten not for the earth and for time, but for 
Heaven and eternity. Although often these individuals are to 
be dissuaded from entering into matrimony, certainly it is 
wrong to brand men with the stigma of crime because they 
contract marriage, on the ground that, despite the fact that 
they are in every respect capable of matrimony, they will 
give birth only to defective children, even though they use 
all care and diligence. 

70. Public magistrates have no direct power over the bodies 
of their subjects; therefore, where no crime has taken place 
and there is no cause present for grave punishment, they 
can never directly harm, or tamper with the integrity of the 
body, either for the reasons of eugenics or for any other 
reason. Saint Thomas teaches this when inquiring whether 
human judges for the sake of preventing future evils can 
inflict punishment, he admits that the power indeed exists 



as regards certain other forms of evil, but justly and properly 
denies it as regards the maiming of the body. "No one who is 
guiltless may be punished by a human tribunal either by 
flogging to death, or mutilation, or by beating." 

71. Furthermore, Christian doctrine establishes, and the 
light of human reason makes it most clear, that private 
individuals have no other power over the members of their 
bodies than that which pertains to their natural ends; and 
they are not free to destroy or mutilate their members, or in 
any other way render themselves unfit for their natural 
functions, except when no other provision can be made for 
the good of the whole body. 

72. We may now consider another class of errors concerning 
conjugal faith. Every sin committed as regards the offspring 
becomes in some way a sin against conjugal faith, since 
both these blessings are essentially connected. However, we 
must mention briefly the sources of error and vice 
corresponding to those virtues which are demanded by 
conjugal faith, namely the chaste honor existing between 
man and wife, the due subjection of wife to husband, and 
the true love which binds both parties together. 

73. It follows therefore that they are destroying mutual 
fidelity, who think that the ideas and morality of our present 
time concerning a certain harmful and false friendship with 
a third party can be countenanced, and who teach that a 
greater freedom of feeling and action in such external 
relations should be allowed to man and wife, particularly as 
many (so they consider) are possessed of an inborn sexual 
tendency which cannot be satisfied within the narrow limits 
of monogamous marriage. That rigid attitude which 
condemns all sensual affections and actions with a third 
party they imagine to be a narrowing of mind and heart, 
something obsolete, or an abject form of jealousy, and as a 



result they look upon whatever penal laws are passed by the 
State for the preserving of conjugal faith as void or to be 
abolished. Such unworthy and idle opinions are condemned 
by that noble instinct which is found in every chaste 
husband and wife, and even by the light of the testimony of 
nature alone, - a testimony that is sanctioned and confirmed 
by the command of God: "Thou shalt not commit adultry," 
and the words of Christ: "Whosoever shall look on a woman 
to lust after her hath already committed adultery with her in 
his heart." The force of this divine precept can never be 
weakened by any merely human custom, bad example or 
pretext of human progress, for just as it is the one and the 
same "Jesus Christ, yesterday and today and the same for 
ever," so it is the one and the same doctrine of Christ that 
abides and of which no one jot or tittle shall pass away till all 
is fulfilled. 

74. The same false teachers who try to dim the luster of 
conjugal faith and purity do not scruple to do away with the 
honorable and trusting obedience which the woman owes to 
the man. Many of them even go further and assert that such 
a subjection of one party to the other is unworthy of human 
dignity, that the rights of husband and wife are equal; 
wherefore, they boldly proclaim the emancipation of women 
has been or ought to be effected. This emancipation in their 
ideas must be threefold, in the ruling of the domestic 
society, in the administration of family affairs and in the 
rearing of the children. It must be social, economic, 
physiological: - physiological, that is to say, the woman is to 
be freed at her own good pleasure from the burdensome 
duties properly belonging to a wife as companion and 
mother (We have already said that this is not an 
emancipation but a crime); social, inasmuch as the wife 
being freed from the cares of children and family, should, to 
the neglect of these, be able to follow her own bent and 
devote herself to business and even public affairs; finally 



economic, whereby the woman even without the knowledge 
and against the wish of her husband may be at liberty to 
conduct and administer her own affairs, giving her attention 
chiefly to these rather than to children, husband and family. 

75. This, however, is not the true emancipation of woman, 
nor that rational and exalted liberty which belongs to the 
noble office of a Christian woman and wife; it is rather the 
debasing of the womanly character and the dignity of 
motherhood, and indeed of the whole family, as a result of 
which the husband suffers the loss of his wife, the children 
of their mother, and the home and the whole family of an 
ever watchful guardian. More than this, this false liberty and 
unnatural equality with the husband is to the detriment of 
the woman herself, for if the woman descends from her truly 
regal throne to which she has been raised within the walls of 
the home by means of the Gospel, she will soon be reduced 
to the old state of slavery (if not in appearance, certainly in 
reality) and become as amongst the pagans the mere 
instrument of man. 

76. This equality of rights which is so much exaggerated and 
distorted, must indeed be recognized in those rights which 
belong to the dignity of the human soul and which are 
proper to the marriage contract and inseparably bound up 
with wedlock. In such things undoubtedly both parties enjoy 
the same rights and are bound by the same obligations; in 
other things there must be a certain inequality and due 
accommodation, which is demanded by the good of the 
family and the right ordering and unity and stability of home 
life. 

77. As, however, the social and economic conditions of the 
married woman must in some way be altered on account of 
the changes in social intercourse, it is part of the office of 
the public authority to adapt the civil rights of the wife to 



modern needs and requirements, keeping in view what the 
natural disposition and temperament of the female sex, 
good morality, and the welfare of the family demands, and 
provided always that the essential order of the domestic 
society remain intact, founded as it is on something higher 
than human authority and wisdom, namely on the authority 
and wisdom of God, and so not changeable by public laws or 
at the pleasure of private individuals. 

78. These enemies of marriage go further, however, when 
they substitute for that true and solid love, which is the 
basis of conjugal happiness, a certain vague compatibility of 
temperament. This they call sympathy and assert that, since 
it is the only bond by which husband and wife are linked 
together, when it ceases the marriage is completely 
dissolved. What else is this than to build a house upon 
sand? - a house that in the words of Christ would forthwith 
be shaken and collapse, as soon as it was exposed to the 
waves of adversity "and the winds blew and they beat upon 
that house. And it fell: and great was the fall thereof." On the 
other hand, the house built upon a rock, that is to say on 
mutual conjugal chastity and strengthened by a deliberate 
and constant union of spirit, will not only never fall away but 
will never be shaken by adversity. 

79. We have so far. Venerable Brethren, shown the 
excellency of the first two blessings of Christian wedlock 
which the modern subverters of society are attacking. And 
now considering that the third blessing, which is that of the 
sacrament, far surpasses the other two, we should not be 
surprised to find that this, because of its outstanding 
excellence, is much more sharply attacked by the same 
people. They put forward in the first place that matrimony 
belongs entirely to the profane and purely civil sphere, that 
it is not to be committed to the religious society, the Church 
of Christ, but to civil society alone. They then add that the 



marriage contract is to be freed from any indissoluble bond, 
and that separation and divorce are not only to be tolerated 
but sanctioned by the law; from which it follows finally that, 
robbed of all its holiness, matrimony should be enumerated 
amongst the secular and civil institutions. The first point is 
contained in their contention that the civil act itself should 
stand for the marriage contract (civil matrimony, as it is 
called), while the religious act is to be considered a mere 
addition, or at most a concession to a too superstitious 
people. Moreover they want it to be no cause for reproach 
that marriages be contracted by Catholics with non- 
Catholics without any reference to religion or recourse to the 
ecclesiastical authorities. The second point which is but a 
consequence of the first is to be found in their excuse for 
complete divorce and in their praise and encouragement of 
those civil laws which favor the loosening of the bond itself. 
As the salient features of the religious character of all 
marriage and particularly of the sacramental marriage of 
Christians have been treated at length and supported by 
weighty arguments in the encyclical letters of Leo XIII, 
letters which We have frequently recalled to mind and 
expressly made our own. We refer you to them, repeating 
here only a few points. 

80. Even by the light of reason alone and particularly if the 
ancient records of history are investigated, if the 
unwavering popular conscience is interrogated and the 
manners and institutions of all races examined, it is 
sufficiently obvious that there is a certain sacredness and 
religious character attaching even to the purely natural 
union of man and woman, "not something added by chance 
but innate, not imposed by men but involved in the nature 
of things," since it has "God for its author and has been even 
from the beginning a foreshadowing of the Incarnation of 
the Word of God." This sacredness of marriage which is 
intimately connected with religion and all that is holy, arises 



from the divine origin we have just mentioned, from its 
purpose which is the begetting and education of children for 
God, and the binding of man and wife to God through 
Christian love and mutual support; and finally it arises from 
the very nature of wedlock, whose institution is to be sought 
for in the farseeing Providence of God, whereby it is the 
means of transmitting life, thus making the parents the 
ministers, as it were, of the Divine Omnipotence. To this 
must be added that new element of dignity which comes 
from the sacrament, by which the Christian marriage is so 
ennobled and raised to such a level, that it appeared to the 
Apostle as a great sacrament, honorable in every way. 

81. This religious character of marriage, its sublime 
signification of grace and the union between Christ and the 
Church, evidently requires that those about to marry should 
show a holy reverence towards it, and zealously endeavor to 
make their marriage approach as nearly as possible to the 
archetype of Christ and the Church. 

82. They, therefore, who rashly and heedlessly contract 
mixed marriages, from which the maternal love and 
providence of the Church dissuades her children for very 
sound reasons, fail conspicuously in this respect, sometimes 
with danger to their eternal salvation. This attitude of the 
Church to mixed marriages appears in many of her 
documents, all of which are summed up in the Code of 
Canon Law: "Everywhere and with the greatest strictness the 
Church forbids marriages between baptized persons, one of 
whom is a Catholic and the other a member of a schismatical 
or heretical sect; and if there is, add to this, the danger of 
the falling away of the Catholic party and the perversion of 
the children, such a marriage is forbidden also by the divine 
law." If the Church occasionally on account of circumstances 
does not refuse to grant a dispensation from these strict 
laws (provided that the divine law remains intact and the 



dangers above mentioned are provided against by suitable 
safeguards), it is unlikely that the Catholic party will not 
suffer some detriment from such a marriage. 

83. Whence it comes about not unfrequently, as experience 
shows, that deplorable defections from religion occur among 
the offspring, or at least a headlong descent into that 
religious indifference which is closely allied to impiety. There 
is this also to be considered that in these mixed marriages it 
becomes much more difficult to imitate by a lively 
conformity of spirit the mystery of which We have spoken, 
namely that close union between Christ and His Church. 

84. Assuredly, also, will there be wanting that close union of 
spirit which as it is the sign and mark of the Church of 
Christ, so also should be the sign of Christian wedlock, its 
glory and adornment. For, where there exists diversity of 
mind, truth and feeling, the bond of union of mind and heart 
is wont to be broken, or at least weakened. From this comes 
the danger lest the love of man and wife grow cold and the 
peace and happiness of family life, resting as it does on the 
union of hearts, be destroyed. Many centuries ago indeed, 
the old Roman law had proclaimed: "Marriages are the union 
of male and female, a sharing of life and the communication 
of divine and human rights." But especially, as We have 
pointed out. Venerable Brethren, the daily increasing facility 
of divorce is an obstacle to the restoration of marriage to 
that state of perfection which the divine Redeemer willed it 
should possess. 

85. The advocates of the neo-paganism of today have 
learned nothing from the sad state of affairs, but instead, 
day by day, more and more vehemently, they continue by 
legislation to attack the indissolubility of the marriage bond, 
proclaiming that the lawfulness of divorce must be 
recognized, and that the antiquated laws should give place 



to a new and more humane legislation. Many and varied are 
the grounds put forward for divorce, some arising from the 
wickedness and the guilt of the persons concerned, others 
arising from the circumstances of the case; the former they 
describe as subjective, the latter as objective; in a word, 
whatever might make married life hard or unpleasant. They 
strive to prove their contentions regarding these grounds for 
the divorce legislation they would bring about, by various 
arguments. Thus, in the first place, they maintain that it is 
for the good of either party that the one who is innocent 
should have the right to separate from the guilty, or that the 
guilty should be withdrawn from a union which is unpleasing 
to him and against his will. In the second place, they argue, 
the good of the child demands this, for either it will be 
deprived of a proper education or the natural fruits of it, and 
will too easily be affected by the discords and shortcomings 
of the parents, and drawn from the path of virtue. And 
thirdly the common good of society requires that these 
marriages should be completely dissolved, which are now 
incapable of producing their natural results, and that legal 
reparations should be allowed when crimes are to be feared 
as the result of the common habitation and intercourse of 
the parties. This last, they say must be admitted to avoid the 
crimes being committed purposely with a view to obtaining 
the desired sentence of divorce for which the judge can 
legally loose the marriage bond, as also to prevent people 
from coming before the courts when it is obvious from the 
state of the case that they are lying and perjuring 
themselves, - all of which brings the court and the lawful 
authority into contempt. Hence the civil laws, in their 
opinion, have to be reformed to meet these new 
requirements, to suit the changes of the times and the 
changes in men's opinions, civil institutions and customs. 
Each of these reasons is considered by them as conclusive, 
so that all taken together offer a clear proof of the necessity 
of granting divorce in certain cases. 



86. Others, taking a step further, simply state that marriage, 
being a private contract, is, like other private contracts, to 
be left to the consent and good pleasure of both parties, and 
so can be dissolved for any reason whatsoever. 

87. Opposed to all these reckless opinions. Venerable 
Brethren, stands the unalterable law of God, fully confirmed 
by Christ, a law that can never be deprived of its force by 
the decrees of men, the ideas of a people or the will of any 
legislator: "What God hath joined together, let no man put 
asunder." And if any man, acting contrary to this law, shall 
have put asunder, his action is null and void, and the 
consequence remains, as Christ Himself has explicitly 
confirmed: "Everyone that putteth away his wife and 
marrieth another, committeth adultery: and he that marrieth 
her that is put away from her husband committeth adultery." 
Moreover, these words refer to every kind of marriage, even 
that which is natural and legitimate only; for, as has already 
been observed, that indissolubility by which the loosening of 
the bond is once and for all removed from the whim of the 
parties and from every secular power, is a property of every 
true marriage. 

88. Let that solemn pronouncement of the Council of Trent 
be recalled to mind in which, under the stigma of anathema, 
it condemned these errors: "If anyone should say that on 
account of heresy or the hardships of cohabitation or a 
deliberate abuse of one party by the other the marriage tie 
may be loosened, let him be anathema;" and again: "If 
anyone should say that the Church errs in having taught or 
in teaching that, according to the teaching of the Gospel 
and the Apostles, the bond of marriage cannot be loosed 
because of the sin of adultery of either party; or that neither 
party, even though he be innocent, having given no cause 
for the sin of adultery, can contract another marriage during 
the lifetime of the other; and that he commits adultery who 



marries another after putting away his adulterous wife, and 
likewise that she commits adultery who puts away her 
husband and marries another: let him be anathemae." 

89. If therefore the Church has not erred and does not err in 
teaching this, and consequently it is certain that the bond of 
marriage cannot be loosed even on account of the sin of 
adultery, it is evident that all the other weaker excuses that 
can be, and are usually brought forward, are of no value 
whatsoever. And the objections brought against the firmness 
of the marriage bond are easily answered. For, in certain 
circumstances, imperfect separation of the parties is 
allowed, the bond not being severed. This separation, which 
the Church herself permits, and expressly mentions in her 
Canon Law in those canons which deal with the separation 
of the parties as to marital relationship and co-habitation, 
removes all the alleged inconveniences and dangers. It will 
be for the sacred law and, to some extent, also the civil law, 
in so far as civil matters are affected, to lay down the 
grounds, the conditions, the method and precautions to be 
taken in a case of this kind in order to safeguard the 
education of the children and the well-being of the family, 
and to remove all those evils which threaten the married 
persons, the children and the State. Now all those 
arguments that are brought forward to prove the 
indissolubility of the marriage tie, arguments which have 
already been touched upon, can equally be applied to 
excluding not only the necessity of divorce, but even the 
power to grant it; while for all the advantages that can be 
put forward for the former, there can be adduced as many 
disadvantages and evils which are a formidable menace to 
the whole of human society. 

90. To revert again to the expression of Our predecessor, it is 
hardly necessary to point out what an amount of good is 
involved in the absolute indissolubility of wedlock and what 



a train of evils follows upon divorce. Whenever the marriage 
bond remains intact, then we find marriages contracted with 
a sense of safety and security, while, when separations are 
considered and the dangers of divorce are present, the 
marriage contract itself becomes insecure, or at least gives 
ground for anxiety and surprises. On the one hand we see a 
wonderful strengthening of goodwill and cooperation in the 
daily life of husband and wife, while, on the other, both of 
these are miserably weakened by the presence of a facility 
for divorce. Here we have at a very opportune moment a 
source of help by which both parties are enabled to preserve 
their purity and loyalty; there we find harmful inducements 
to unfaithfulness. On this side we find the birth of children 
and their tuition and upbringing effectively promoted, many 
avenues of discord closed amongst families and relations, 
and the beginnings of rivalry and jealousy easily 
suppressed; on that, very great obstacles to the birth and 
rearing of children and their education, and many occasions 
of quarrels, and seeds of jealousy sown everywhere. Finally, 
but especially, the dignity and position of women in civil 
and domestic society is reinstated by the former; while by 
the latter it is shamefully lowered and the danger is incurred 
"of their being considered outcasts, slaves of the lust of 
men." 

91. To conclude with the important words of Leo XIII, since 
the destruction of family life "and the loss of national wealth 
is brought about more by the corruption of morals than by 
anything else, it is easily seen that divorce, which is born of 
the perverted morals of a people, and leads, as experiment 
shows, to vicious habits in public and private life, is 
particularly opposed to the well-being of the family and of 
the State. The serious nature of these evils will be the more 
clearly recognized, when we remember that, once divorce 
has been allowed, there will be no sufficient means of 
keeping it in check within any definite bounds. Great is the 



force of example, greater still that of lust; and with such 
incitements it cannot but happen that divorce and its 
consequent setting loose of the passions should spread daily 
and attack the souls of many like a contagious disease or a 
river bursting its banks and flooding the land." 

92. Thus, as we read in the same letter, "unless things 
change, the human family and State have every reason to 
fear lest they should suffer absolute ruin." All this was 
written fifty years ago, yet it is confirmed by the daily 
increasing corruption of morals and the unheard of 
degradation of the family in those lands where Communism 
reigns unchecked. 

93. Thus far. Venerable Brethren, We have admired with due 
reverence what the all wise Creator and Redeemer of the 
human race has ordained with regard to human marriage; at 
the same time we have expressed Our grief that such a 
pious ordinance of the divine Goodness should today, and 
on every side, be frustrated and trampled upon by the 
passions, errors and vices of men. 

94. It is then fitting that, with all fatherly solicitude. We 
should turn Our mind to seek out suitable remedies whereby 
those most detestable abuses which We have mentioned, 
may be removed, and everywhere marriage may again be 
revealed. To this end, it behooves Us, above all else, to call 
to mind that firmly established principle, esteemed alike in 
sound philosophy and sacred theology: namely, that 
whatever things have deviated from their right order, cannot 
he brought back to that original state which is in harmony 
with their nature except by a return to the divine plan 
which, as the Angelic Doctor teaches, is the exemplar of all 
right order. 



95. Wherefore, Our predecessor of happy memory, Leo XIII, 
attacked the doctrine of the naturalists in these words: "It is 
a divinely appointed law that whatsoever things are 
constituted by God, the Author of nature, these we find the 
more useful and salutary, the more they remain in their 
natural state, unimpaired and unchanged; inasmuch as God, 
the Creator of all things, intimately knows what is suited to 
the constitution and the preservation of each, and by his will 
and mind has so ordained all this that each may duly 
achieve its purpose. But if the boldness and wickedness of 
men change and disturb this order of things, so 
providentially disposed, then, indeed, things so wonderfully 
ordained, will begin to be injurious, or will cease to be 
beneficial, either because, in the change, they have lost 
their power to benefit, or because God Himself is thus 
pleased to draw down chastisement on the pride and 
presumption of men." 

96. In order, therefore, to restore due order in this matter of 
marriage, it is necessary that all should bear in mind what is 
the divine plan and strive to conform to it. 

97. Wherefore, since the chief obstacle to this study is the 
power of unbridled lust, which indeed is the most potent 
cause of sinning against the sacred laws of matrimony, and 
since man cannot hold in check his passions, unless he first 
subject himself to God, this must be his primary endeavor, 
in accordance with the plan divinely ordained. For it is a 
sacred ordinance that whoever shall have first subjected 
himself to God will, by the aid of divine grace, be glad to 
subject to himself his own passions and concupiscence; 
while he who is a rebel against God will, to his sorrow, 
experience within himself the violent rebellion of his worst 
passions. 



98. And how wisely this has been decreed Saint Augustine 
thus shows: "This indeed is fitting, that the lower be subject 
to the higher, so that he who would have subject to himself 
whatever is below him, should himself submit to whatever is 
above him. Acknowledge order, seek peace. Be thou subject 
to God, and thy flesh subject to thee. What more fitting! 
What more fair! Thou art subject to the higher and the lower 
is subject to thee. Do thou serve Him who made thee, so that 
that which was made for thee may serve thee. For we do not 
commend this order, namely. The flesh to thee and thou to 
God,' but 'Thou to God, and the flesh to thee.' If, however, 
thou despisest the subjection of thyself to God, thou shalt 
never bring about the subjection of the flesh to thyself. If 
thou dost not obey the Lord, thou shalt be tormented by thy 
servant." This right ordering on the part of God's wisdom is 
mentioned by the holy Doctor of the Gentiles, inspired by 
the Holy Ghost, for in speaking of those ancient 
philosophers who refused to adore and reverence Him whom 
they knew to be the Creator of the universe, he says: 
"Wherefore God gave them up to the desires of their heart, 
unto uncleanness, to dishonor their own bodies among 
themselves;" and again: "For this same God delivered them 
up to shameful affections." And Saint James says: "God 
resisteth the proud and giveth grace to the humble," without 
which grace, as the same Doctor of the Gentiles reminds us, 
man cannot subdue the rebellion of his flesh. 

99. Consequently, as the onslaughts of these uncontrolled 
passions cannot in any way be lessened, unless the spirit 
first shows a humble compliance of duty and reverence 
towards its Maker, it is above all and before all needful that 
those who are joined in the bond of sacred wedlock should 
be wholly imbued with a profound and genuine sense of 
duty towards God, which will shape their whole lives, and fill 
their minds and wills with a very deep reverence for the 
majesty of God. 



100. Quite fittingly, therefore, and quite in accordance with 
the defined norm of Christian sentiment, do those pastors of 
souls act who, to prevent married people from failing in the 
observance of God's law, urge them to perform their duty 
and exercise their religion so that they should give 
themselves to God, continually ask for His divine assistance, 
frequent the sacraments, and always nourish and preserve a 
loyal and thoroughly sincere devotion to God. 

101. They are greatly deceived who having underestimated 
or neglected these means which rise above nature, think 
that they can induce men by the use and discovery of the 
natural sciences, such as those of biology, the science of 
heredity, and the like, to curb their carnal desires. We do not 
say this in order to belittle those natural means which are 
not dishonest; for God is the Author of nature as well as of 
grace, and He has disposed the good things of both orders 
for the beneficial use of men. The faithful, therefore, can and 
ought to be assisted also by natural means. But they are 
mistaken who think that these means are able to establish 
chastity in the nuptial union, or that they are more effective 
than supernatural grace. 

102. This conformity of wedlock and moral conduct with the 
divine laws respective of marriage, without which its 
effective restoration cannot be brought about, supposes, 
however, that all can discern readily, with real certainty, and 
without any accompanying error, what those laws are. But 
everyone can see to how many fallacies an avenue would be 
opened up and how many errors would become mixed with 
the truth, if it were left solely to the light of reason of each to 
find it out, or if it were to be discovered by the private 
interpretation of the truth which is revealed. And if this is 
applicable to many other truths of the moral order, we must 
all the more pay attention to those things, which appertain 
to marriage where the inordinate desire for pleasure can 



attack frail human nature and easily deceive it and lead it 
astray; this is all the more true of the observance of the 
divine law, which demands sometimes hard and repeated 
sacrifices, for which, as experience points out, a weak man 
can find so many excuses for avoiding the fulfillment of the 
divine law. 

103. On this account, in order that no falsification or 
corruption of the divine law but a true genuine knowledge of 
it may enlighten the minds of men and guide their conduct, 
it is necessary that a filial and humble obedience towards 
the Church should be combined with devotedness to God 
and the desire of submitting to Him. For Christ Himself made 
the Church the teacher of truth in those things also which 
concern the right regulation of moral conduct, even though 
some knowledge of the same is not beyond human reason. 
For just as God, in the case of the natural truths of religion 
and morals, added revelation to the light of reason so that 
what is right and true, "in the present state also of the 
human race may be known readily with real certainty 
without any admixture of error," so for the same purpose he 
has constituted the Church the guardian and the teacher of 
the whole of the truth concerning religion and moral 
conduct; to her therefore should the faithful show obedience 
and subject their minds and hearts so as to be kept 
unharmed and free from error and moral corruption, and so 
that they shall not deprive themselves of that assistance 
given by God with such liberal bounty, they ought to show 
this due obedience not only when the Church defines 
something with solemn judgment, but also, in proper 
proportion, when by the constitutions and decrees of the 
Holy See, opinions are prescribed and condemned as 
dangerous or distorted. 

104. Wherefore, let the faithful also be on their guard 
against the overrated independence of private judgment 



and that false autonomy of human reason. For it is quite 
foreign to everyone bearing the name of a Christian to trust 
his own mental powers with such pride as to agree only with 
those things which he can examine from their inner nature, 
and to imagine that the Church, sent by God to teach and 
guide all nations, is not conversant with present affairs and 
circumstances; or even that they must obey only in those 
matters which she has decreed by solemn definition as 
though her other decisions might be presumed to be false or 
putting forward insufficient motive for truth and honesty. 
Quite to the contrary, a characteristic of all true followers of 
Christ, lettered or unlettered, is to suffer themselves to be 
guided and led in all things that touch upon faith or morals 
by the Holy Church of God through its Supreme Pastor the 
Roman Pontiff, who is himself guided by Jesus Christ Our 
Lord. 

105. Consequently, since everything must be referred to the 
law and mind of God, in order to bring about the universal 
and permanent restoration of marriage, it is indeed of the 
utmost importance that the faithful should be well 
instructed concerning matrimony; both by word of mouth 
and by the written word, not cursorily but often and fully, by 
means of plain and weighty arguments, so that these truths 
will strike the intellect and will be deeply engraved on their 
hearts. Let them realize and diligently reflect upon the great 
wisdom, kindness and bounty God has shown towards the 
human race, not only by the institution of marriage, but also, 
and quite as much, by upholding it with sacred laws; still 
more, in wonderfully raising it to the dignity of a Sacrament 
by which such an abundant fountain of graces has been 
opened to those joined in Christian wedlock, that these may 
be able to serve the noble purposes of wedlock for their own 
welfare and for that of their children, of the community and 
also for that of human relationship. 



106. Certainly, if the latter day subverters of marriage are 
entirely devoted to misleading the minds of men and 
corrupting their hearts, to making a mockery of matrimonial 
purity and extolling the filthiest of vices by means of books 
and pamphlets and other innumerable methods, much more 
ought you. Venerable Brethren, whom "the Holy Ghost has 
placed as bishops, to rule the Church of God, which He hath 
purchased with His own blood," to give yourselves wholly to 
this, that through yourselves and through the priests subject 
to you, and, moreover, through the laity welded together by 
Catholic Action, so much desired and recommended by Us, 
into a power of hierarchical apostolate, you may, by every 
fitting means, oppose error by truth, vice by the excellent 
dignity of chastity, the slavery of covetousness by the 
liberty of the sons of God, that disastrous ease in obtaining 
divorce by an enduring love in the bond of marriage and by 
the inviolate pledge of fidelity given even to death. 

107. Thus will it come to pass that the faithful will 
wholeheartedly thank God that they are bound together by 
His command and led by gentle compulsion to fly as far as 
possible from every kind of idolatry of the flesh and from the 
base slavery of the passions. They will, in a great measure, 
turn and be turned away from these abominable opinions 
which to the dishonor of man's dignity are now spread about 
in speech and in writing and collected under the title of 
"perfect marriage" and which indeed would make that 
perfect marriage nothing better than "depraved marriage," 
as it has been rightly and truly called. 

108. Such wholesome instruction and religious training in 
regard to Christian marriage will be quite different from that 
exaggerated physiological education by means of which, in 
these times of ours, some reformers of married life make 
pretense of helping those joined in wedlock, laying much 
stress on these physiological matters, in which is learned 



rather the art of sinning in a subtle way than the virtue of 
living chastely. 

109. So, Venerable Brethren, we make entirely Our own the 
words which Our predecessor of happy memory, Leo XIII, in 
his encyclical letter on Christian marriage addressed to the 
bishops of the whole world: "Take care not to spare your 
efforts and authority in bringing about that among the 
people committed to your guidance that doctrine may be 
preserved whole and unadulterated which Christ the Lord 
and the apostles, the interpreters of the divine will, have 
handed down, and which the Catholic Church herself has 
religiously preserved, and commanded to be observed by 
the faithful of every age." 

110. Even the very best instruction given by the Church, 
however, will not alone suffice to bring about once more 
conformity of marriage to the law of God; something more is 
needed in addition to the education of the mind, namely a 
steadfast determination of the will, on the part of husband 
and wife, to observe the sacred laws of God and of nature in 
regard to marriage. In fine, in spite of what others may wish 
to assert and spread abroad by word of mouth or in writing, 
let husband and wife resolve: to stand fast to the 
commandments of God in all things that matrimony 
demands; always to render to each other the assistance of 
mutual love; to preserve the honor of chastity; not to lay 
profane hands on the stable nature of the bond; to use the 
rights given them by marriage in a way that will be always 
Christian and sacred, more especially in the first years of 
wedlock, so that should there be need of continency 
afterwards, custom will have made it easier for each to 
preserve it. In order that they may make this firm resolution, 
keep it and put it into practice, an oft-repeated 
consideration of their state of life, and a diligent reflection 
on the sacrament they have received, will be of great 



assistance to them. Let them constantly keep in mind, that 
they have been sanctified and strengthened for the duties 
and for the dignity of their state by a special sacrament, the 
efficacious power of which, although it does not impress a 
character, is undying. To this purpose we may ponder over 
the words full of real comfort of holy Cardinal Robert 
Bellarmine, who with other well-known theologians with 
devout conviction thus expresses himself: "The sacrament of 
matrimony can be regarded in two ways: first, in the making, 
and then in its permanent state. For it is a sacrament like to 
that of the Eucharist, which not only when it is being 
conferred, but also whilst it remains, is a sacrament; for as 
long as the married parties are alive, so long is their union a 
sacrament of Christ and the Church." 

111. Yet in order that the grace of this sacrament may 
produce its full fruit, there is need, as we have already 
pointed out, of the cooperation of the married parties; which 
consists in their striving to fulfill their duties to the best of 
their ability and with unwearied effort. For just as in the 
natural order men must apply the powers given them by 
God with their own toil and diligence that these may 
exercise their full vigor, failing which, no profit is gained, so 
also men must diligently and unceasingly use the powers 
given them by the grace which is laid up in the soul by this 
sacrament. Let not, then, those who are joined in matrimony 
neglect the grace of the sacrament which is in them; for, in 
applying themselves to the careful observance, however 
laborious, of their duties they will find the power of that 
grace becoming more effectual as time goes on. And if ever 
they should feel themselves to be overburdened by the 
hardships of their condition of life, let them not lose 
courage, but rather let them regard in some measure as 
addressed to them that which Saint Paul the Apostle wrote 
to his beloved disciple Timothy regarding the sacrament of 
holy Orders when the disciple was dejected through 



hardship and insults: "I admonish thee that thou stir up the 
grace which is in thee by the imposition of my hands. For 
God hath not given us the spirit of fear; but of power, and of 
love, and of sobriety." 

112. All these things, however. Venerable Brethren, depend 
in large measure on the due preparation remote and 
proximate, of the parties for marriage. For it cannot be 
denied that the basis of a happy wedlock, and the ruin of an 
unhappy one, is prepared and set in the souls of boys and 
girls during the period of childhood and adolescence. There 
is danger that those who before marriage sought in all 
things what is theirs, who indulged even their impure 
desires, will be in the married state what they were before, 
that they will reap that which they have sown; indeed, 
within the home there will be sadness, lamentation, mutual 
contempt, strifes, estrangements, weariness of common life, 
and, worst of all, such parties will find themselves left alone 
with their own unconquered passions. 

113. Let then, those who are about to enter on married life, 
approach that state well disposed and well prepared, so that 
they will be able, as far as they can, to help each other in 
sustaining the vicissitudes of life, and yet more in attending 
to their eternal salvation and in forming the inner man unto 
the fullness of the age of Christ. It will also help them, if they 
behave towards their cherished offspring as God wills: that 
is, that the father be truly a father, and the mother truly a 
mother; through their devout love and unwearying care, the 
home, though it suffer the want and hardship of this valley 
of tears, may become for the children in its own way a 
foretaste of that paradise of delight in which the Creator 
placed the first men of the human race. Thus will they be 
able to bring up their children as perfect men and perfect 
Christians; they will instill into them a sound understanding 



of the Catholic Church, and will give them such a disposition 
and love for their fatherland as duty and gratitude demand. 

114. Consequently, both those who are now thinking of 
entering upon this sacred married state, as well as those 
who have the charge of educating Christian youth, should, 
with due regard to the future, prepare that which is good, 
obviate that which is bad, and recall those points about 
which We have already spoken in Our encyclical letter 
concerning education: "The inclinations of the will, if they 
are bad, must be repressed from childhood, but such as are 
good must be fostered, and the mind, particularly of 
children, should be imbued with doctrines which begin with 
God, while the heart should be strengthened with the aids of 
divine grace, in the absence of which, no one can curb evil 
desires, nor can his discipline and formation be brought to 
complete perfection by the Church. For Christ has provided 
her with heavenly doctrines and divine sacraments, that He 
might make her an effectual teacher of men." 

115. To the proximate preparation of a good married life 
belongs very specially the care in choosing a partner; on 
that depends a great deal whether the forthcoming marriage 
will be happy or not, since one may be to the other either a 
great help in leading a Christian life, or, a great danger and 
hindrance. And so that they may not deplore for the rest of 
their lives the sorrows arising from an indiscreet marriage, 
those about to enter into wedlock should carefully deliberate 
in choosing the person with whom henceforward they must 
live continually: they should, in so deliberating, keep before 
their minds the thought first of God and of the true religion 
of Christ, then of themselves, of their partner, of the children 
to come, as also of human and civil society, for which 
wedlock is a fountain head. Let them diligently pray for 
divine help, so that they make their choice in accordance 
with Christian prudence, not indeed led by the blind and 



unrestrained impulse of lust, nor by any desire of riches or 
other base influence, but by a true and noble love and by a 
sincere affection for the future partner; and then let them 
strive in their married life for those ends for which the State 
was constituted by God. Lastly, let them not omit to ask the 
prudent advice of their parents with regard to the partner, 
and let them regard this advice in no light manner, in order 
that by their mature knowledge and experience of human 
affairs, they may guard against a disastrous choice, and, on 
the threshold of matrimony, may receive more abundantly 
the divine blessing of the fourth commandment: "Honor thy 
father and thy mother (which is the first commandment with 
a promise) that it may be well with thee and thou mayest be 
long-lived upon the earth." 

116. Now since it is no rare thing to find that the perfect 
observance of God's commands and conjugal integrity 
encounter difficulties by reason of the fact that the man and 
wife are in straitened circumstances, their necessities must 
be relieved as far as possible. 

117. And so, in the first place, every effort must be made to 
bring about that which Our predecessor Leo XIII, of happy 
memory, has already insisted upon, namely, that in the 
State such economic and social methods should be adopted 
as will enable every head of a family to earn as much as, 
according to his station in life, is necessary for himself, his 
wife, and for the rearing of his children, for "the laborer is 
worthy of his hire." To deny this, or to make light of what is 
equitable, is a grave injustice and is placed among the 
greatest sins by Holy Writ; nor is it lawful to fix such a scanty 
wage as will be insufficient for the upkeep of the family in 
the circumstances in which it is placed. 

118. Care, however, must be taken that the parties 
themselves, for a considerable time before entering upon 



married life, should strive to dispose of, or at least to 
diminish, the material obstacles in their way. The manner in 
which this may be done effectively and honestly must be 
pointed out by those who are experienced. Provision must 
be made also, in the case of those who are not self- 
supporting, for joint aid by private or public guilds. 

119. When these means which We have pointed out do not 
fulfill the needs, particularly of a larger or poorer family, 
Christian charity towards our neighbor absolutely demands 
that those things which are lacking to the needy should be 
provided; hence it is incumbent on the rich to help the poor, 
so that, having an abundance of this world's goods, they 
may not expend them fruitlessly or completely squander 
them, but employ them for the support and well-being of 
those who lack the necessities of life. They who give of their 
substance to Christ in the person of His poor will receive 
from the Lord a most bountiful reward when He shall come to 
judge the world; they who act to the contrary will pay the 
penalty. Not in vain does the Apostle warn us: "He that hath 
the substance of this world and shall see his brother in need, 
and shall shut up his bowels from him: how doth the charity 
of God abide in him?" 

120. If, however, for this purpose, private resources do not 
suffice, it is the duty of the public authority to supply for the 
insufficient forces of individual effort, particularly in a matter 
which is of such importance to the common weal, touching 
as it does the maintenance of the family and married people. 
If families, particularly those in which there are many 
children, have not suitable dwellings; if the husband cannot 
find employment and means of livelihood; if the necessities 
of life cannot be purchased except at exorbitant prices; if 
even the mother of the family to the great harm of the 
home, is compelled to go forth and seek a living by her own 
labor; if she, too, in the ordinary or even extraordinary 



labors of childbirth, is deprived of proper food, medicine, 
and the assistance of a skilled physician, it is patent to all to 
what an extent married people may lose heart, and how 
home life and the observance of God's commands are 
rendered difficult for them; indeed it is obvious how great a 
peril can arise to the public security and to the welfare and 
very life of civil society itself when such men are reduced to 
that condition of desperation that, having nothing which 
they fear to lose, they are emboldened to hope for chance 
advantage from the upheaval of the state and of established 
order. 

121. Wherefore, those who have the care of the State and of 
the public good cannot neglect the needs of married people 
and their families, without bringing great harm upon the 
State and on the common welfare. Hence, in making the 
laws and in disposing of public funds they must do their 
utmost to relieve the needs of the poor, considering such a 
task as one of the most important of their administrative 
duties. 

122. We are sorry to note that not infrequently nowadays it 
happens that through a certain inversion of the true order of 
things, ready and bountiful assistance is provided for the 
unmarried mother and her illegitimate offspring (who, of 
course must be helped in order to avoid a greater evil) which 
is denied to legitimate mothers or given sparingly or almost 
grudgingly. 

123. But not only in regard to temporal goods. Venerable 
Brethren, is it the concern of the public authority to make 
proper provision for matrimony and the family, but also in 
other things which concern the good of souls, just laws must 
be made for the protection of chastity, for reciprocal 
conjugal aid, and for similar purposes, and these must be 
faithfully enforced, because, as history testifies, the 



prosperity of the State and the temporal happiness of its 
citizens cannot remain safe and sound where the foundation 
on which they are established, which is the moral order, is 
weakened and where the very fountainhead from which the 
State draws its life, namely, wedlock and the family, is 
obstructed by the vices of its citizens. 

124. For the preservation of the moral order neither the laws 
and sanctions of the temporal power are sufficient, nor is the 
beauty of virtue and the expounding of its necessity. 
Religious authority must enter in to enlighten the mind, to 
direct the will, and to strengthen human frailty by the 
assistance of divine grace. Such an authority is found 
nowhere save in the Church instituted by Christ the Lord. 
Hence We earnestly exhort in the Lord all those who hold the 
reins of power that they establish and maintain firmly 
harmony and friendship with this Church of Christ so that 
through the united activity and energy of both powers the 
tremendous evils, fruits of those wanton liberties which 
assail both marriage and the family and are a menace to 
both Church and State, may be effectively frustrated. 

125. Governments can assist the Church greatly in the 
execution of its important office, if, in laying down their 
ordinances, they take account of what is prescribed by 
divine and ecclesiastical law, and if penalties are fixed for 
offenders. For as it is, there are those who think that 
whatever is permitted by the laws of the State, or at least is 
not punished by them, is allowed also in the moral order, 
and, because they neither fear God nor see any reason to 
fear the laws of man, they act even against their conscience, 
thus often bringing ruin upon themselves and upon many 
others. There will be no peril to or lessening of the rights and 
integrity of the State from its association with the Church. 
Such suspicion and fear is empty and groundless, as Leo XIII 
has already so clearly set forth: "It is generally agreed," he 



says, "that the Founder of the Church, Jesus Christ, wished 
the spiritual power to be distinct from the civil, and each to 
be free and unhampered in doing its own work, not 
forgetting, however, that it is expedient to both, and in the 
interest of everybody, that there be a harmonious 
relationship. . . If the civil power combines in a friendly 
manner with the spiritual power of the Church, it necessarily 
follows that both parties will greatly benefit. The dignity of 
the State will be enhanced, and with religion as its guide, 
there will never be a rule that is not just; while for the 
Church there will be at hand a safeguard and defense which 
will operate to the public good of the faithful." 

126. To bring forward a recent and clear example of what is 
meant, it has happened quite in consonance with right order 
and entirely according to the law of Christ, that in the 
solemn Convention happily entered into between the Holy 
See and the Kingdom of Italy, also in matrimonial affairs a 
peaceful settlement and friendly cooperation has been 
obtained, such as befitted the glorious history of the Italian 
people and its ancient and sacred traditions. These decrees, 
are to be found in the Lateran Pact: "The Italian State, 
desirous of restoring to the institution of matrimony, which 

is the basis of the family, that dignity conformable to the 
traditions of its people, assigns as civil effects of the 
sacrament of matrimony all that is attributed to it in Canon 
Law." To this fundamental norm are added further clauses in 
the common pact. 

127. This might well be a striking example to all of how, 
even in this our own day (in which, sad to say, the absolute 
separation of the civil power from the Church, and indeed 
from every religion, is so often taught), the one supreme 
authority can be united and associated with the other 
without detriment to the rights and supreme power of either 



thus protecting Christian parents from pernicious evils and 
menacing ruin. 

128. All these things which, Venerable Brethren, prompted 
by Our past solicitude We put before you. We wish according 
to the norm of Christian prudence to be promulgated widely 
among all Our beloved children committed to your care as 
members of the great family of Christ, that all may be 
thoroughly acquainted with sound teaching concerning 
marriage, so that they may be ever on their guard against 
the dangers advocated by the teachers of error, and most of 
all, that "denying ungodliness and worldly desires, they may 
live soberly and justly, and godly in this world, looking for 
the blessed hope and coming of the glory of the great God 
and Our Savior Jesus Christ." 

129. May the Father, "of whom all paternity in heaven and 
earth is named," Who strengthens the weak and gives 
courage to the pusillanimous and fainthearted; and Christ 
Our Lord and Redeemer, "the Institutor and Perfecter of the 
holy sacraments," Who desired marriage to be and made it 
the mystical image of His own ineffable union with the 
Church; and the Holy Ghost, Love of God, the Light of hearts 
and the Strength of the mind, grant that all will perceive, 
will admit with a ready will, and by the grace of God will put 
into practice, what We by this letter have expounded 
concerning the holy Sacrament of Matrimony, the wonderful 
law and will of God respecting it, the errors and impending 
dangers, and the remedies with which they can be 
counteracted, so that that fruitfulness dedicated to God will 
flourish again vigorously in Christian wedlock. 

130. We most humbly pour forth Our earnest prayer at the 
Throne of His Grace, that God, the Author of all graces, the 
inspirer of all good desires and deeds, may bring this about, 
and deign to give it bountifully according to the greatness of 



His liberality and omnipotence, and as a token of the 
abundant blessing of the same Omnipotent God, We most 
lovingly grant to you. Venerable Brethren, and to the clergy 
and people committed to your watchful care, the Apostolic 
Benediction. 

Given at Rome, in Saint Peter's, this 31st day of December, 
of the year 1930, the ninth of Our Pontificate. 

PIUS XI 
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